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INTRODUCTION 

The {ollowing treatise by Bobert Browne now first made 
public IB a moBt Bitrpnaing writing for him to have [Ht>- 
duoed. It ifi marked aa the whole by a fine, kindly Bjnrit, 
aod any bitteroess in his heart only occadotudly finds 
expression. It shows him early in 1688, jost about the 
time when Steph^i Bredwell was wiitiDg of Browne's 
brain as being * sicke ', to have been a vigorous thinker, 
eren somewhat of a philosopher, and a man of restless 
enogy m combatting views which experience seemed to 
him to have proved false or unsatisfactory. This document 
is indeed [Hobably the most interesting of aU Browne's 
wiitinga, and if it had been published when it was wxitt^i, 
might have aroused a diacussitm among religions people 
of his day something like that recently prodoced by the 
publication of the Bev. R, J. Campbell's ' New Theology '. 

Last year in a pamphlet entitled ' The True Story of 
Bobert Browne ' I announced the discoveiy of and bri^y 
described (pp. 46-59) the onpnal mannsciipt of this 
treatise, whieh is now published in full. The character 
of the contents of this writing, revealing as it does a 
sli^tly nnular experience to tiiat reflected in 'The last 
booke of Zohn Smith [the Se^Baptiflt], | Called the retracta- 
tion of his errours, | . . . . .', has suggested a similar title, 
' The Retractation of Bobert Browne'. The above-mentioned 
pages in * The True Story ', with a few additional words 
here, will doubtless serve as a sufBcient introduction to 
this mort renuurkable work, tiie publication of which is now 
made possible through the awarding to me for the third 
successive year of the Research Fellowship of Newton 
Theological Institution, Newton Center, Massachusetts. 
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vi INTRODUCTION 

About two years ago, after on exominatioii of the 
contents of certain libraries in England, when it appeared 
unlikely that much additional material of special interest 
coDCeming Browne wonld be found, I one day unexpectedly 
came acroes the two following items in the Lambeth Palace 
Catal(^e,* — ' 11. T. Cartwright'a Reproof of certcun achis- 
matical persons and their doctrine concerning the hearing 
and preaching the word of Qod fol. 187. 

' 12. Bob. Brown's Answer to Cartwright's Letter for 
joining with the Church of England, /oi. 203." 

My attention was at once arrested. It was evident that 
the latter of these manoBcripts was the original of Browne's 
' An answere to Mfl^|STER CARTVVRIGHT HIS | LET- 
TER FOR I07NINQ \ with the English Churches : ', 

but of the former I had never heard. It seemed worth 
while, therefore, to examine the manuscripts themselves, 
and upon seeing them I met with a still further surprise in 
finding that both were .in Browne's familiar handwriting, 
though neither of them bore his signature. The ' answere 
to Master Cartvvright ', however, had been known for over 
three centuries to be Browne's work, and, curiously enough, 
the first manuscript, while catalogued as Cartwright's, 
was endorsed in Richard Bancroft's handwriting as 'M' 
Brownes | Booke | Sent [Lent T\ me '. The question 
naturally at once arose how this had come to be so incor- 
rectly catalogued. The answer was quickly discovered, 
for, in the index to the volume in which these treatises 
were found, Archbishop Sancroft (1678-1691), apparently 
doubting Browne's ability to compose so sane and broad- 
minded a document, had written ' Rob. Brown's Reproof 
of certain Schismatical persons, & y' Doetrin touchg y" 
hearing, & preachg of y* Word of Qod. (I think rather 'tis 
T. C' [i. e, Thomas Cartwright's] & y' w**" follows Brown's) '. 

Evidently Mr. Henry J. Todd, who catalogued the Lam- 
beth Palace manuscripts about a century ago, accepted 
Archbishop Sancroft's opinion without critically examining 
and comparing the handwriting of the two treatises, thus 
> MS. 113 (Nob. 11 and 12). 
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INTRODUCTION vii 

probably falling to see, or at least to appreciate, Richard 
Bancroft's contemporary eud<»8ement that Browne was the 
real author of ' A reproof e ', and since Mr. Todd's day the 
existence of these documeute has apparently not been 
noticed, in spite of constant researches in this field during 
the last half eentnry. This fact, however, does not seem 
ao strange when it is known that for some reascm neither 
of these writings appears to be mentioned in the index of 
the catalc^e. Thus easily was made this ' find ' of the 
two most extended numoscripta of Browne's apparently 
still in existence. 

The present publication of tiie complete text of ' A re- 
proofe ' enables me to realize a hope that I have had in 
mind since the day of its discovery, for it gives a better 
idea of the Robert Browne of the early part of 1688, than 
has been furnished by any historian from that time to this. 
In the light of recent inveetigations it is true that Browne 
most still be held in higher regturd as a thinker than as 
a man, though the most recent and as yet unpublished 
independent findings of the Rev. F. Ives Cater of Oundle, 
I belieTe, also agree with my own, that Browne has hitherto 
been mnch too severely criticized by his detractors and 
thai in the latter part of his life he was perfectly sane, 
even though he did return into the bosom of the Church 
of England. It should be remembered that Browne was 
the contemporary of great men and great thinkers, and 
that in his way he ia as notable as some men of much 
greater fame in other fields of thought. He was a person 
of .great independence, which characteristic gained him no 
praise in his lifetime, though to-day it adds great interest 
to his writings and the study of his life. 

In summing up the reenlte of recent studies concerning 
Browne, it may be said that during the last four and a half 
years the story of his life has been almost completely 
reconstructed by the discovery of many new facts, and by 
the elimination in bo far as possible of the recurring 
mistakes of a long line of writers and historians. The 
gain in our knowledge of his life may perhaps be illustrated 
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vUi INTRODUCTION 

from oar increased acqnamtance with Iiia writangs. For 
instance before the aatnmn of 1903 historiuna appeur to 
have been aware of the existence of bat one page of 
Browne's handwriting and of only ten [m>dnctionB of his 
in alL To-day we already know something of twenty-five 
of his works and the location of eigh^-one folio pages of 
his handwriting. 

This work is published with the permission of the Arch- 
bishop of Canterbury in accordance with the rule governing 
the publication of entire manuscripts located in Idmbeth 
Palace Library. 

C.R 



A^ 17, 1907. 
OXFOBD. 
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A reproofe of certeine schismatical 
persons & their doctrine 

Touching the hearing & preaching of the 
word of God 

Yov eeeme to seeke qnietDes and peace, and to pro- 

fer and call tat lone ia debating theis matters : Then 

gene forth no cruel verdite against vs, and let ech 

syde stay all raah iudgment and sentence, tyll tiie 

tnieth be daely skanned, afterward dnelie offered and 

cbaiitablie viged, and then let the obstioat be iustly 

reproaed. If yon had delt herein according to this 

and according to our request long ago herein there had 

bene more peace and loue then in deed we haue fonnd 

at your hands ■^. 

There are a multitude of qutestions made and to be made 

in your writing I would I might conceile the euil, namelie 

all yntmetiis & the absurdities that followe tiiereon. 

But in deed though I would put them -back as it were yet 

they will needs rise vp, shew them selues against all trueth 

& good conscience, and follow fast to come vpon vs, except 

we cut them short ". 

I haue not as yet your whole writing, no not one whole 
sheet thereof though verie instantly I haue songhb it all : 
But I know not what lone or good cotinsel hath kept back, 
& denied me the sight thereof. 

Well it walcking abroad, now a long tyme as I heare in 
other mens hands, & gathering strength to it aelfe, because 
it hath had no full nor due check, I tooke in hand this 
present Wednesday, in the name &; feare of God, If it may 
be by bis grace & fauoar, to stop the euill course thereof 
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a A nEPROOFE OF CERTEINE 

The Lord set our haxtea and peana as sanctified means, 
& appointed to beleiue & [1] testifie his kueth ooelye. 
Amen •^. 

The first quieation is of the word of Qod, who hane it or 
preach it, & who haae it not^ or preach it not '.i's 

In which queeeti<m there be doubts, and as it were a stiU 
streame of vnderstanding the words, which runneth boath 
waies, OS we scarcelie know which wayes : and yooT meaning 
concerning the word is vncertaine •'-, 

For there is a word written or literall word, also a word 
preached, a word of ambasaage or meBBage, a common 
word of testimonie, a word knowne or word beleiued /. yea. 
a word also that was before all writing or knowledge of it 
by man. 

That is there was a reueled wisdome or meaning of God, 
Gene. ], testifiing his will & trueth. For when Ood saied let there 

be light, let there be drie land, let there be a firmament etc. 
And called the Creaturs by names, he reneled and established 
Pwi. 88. 6, 9. his WOTd, which was afterward to be knowen / And there- 
fore it is written, that God spake tiie word &; they were 
created /. Nether was this word the Sonne of God, who 
also is called the word of God, but a particular reueling or 
establishing of his wisdome, meaning, or will and that by 
the particular worckinge thereof, which word was estab- 
RoiB.l.lB.20. lished with ac in the creature, that is foUfilled in them, and 
Botn.s'illis i^eiisl^ by them. Which word is stiU owUed the law of 
Aot. 17. 27. nature, and is proned in the 2. to the Kom. and Fsa. 19. & 

Bom. 1. Act 17. & Bundrie other places /. 
Rom. 10. IR. Now this 18 called a law or word of God, yet is allso that 

lore. 28. 31 . - i . -., , „ , „„ 
WOTxl or ambassage. As Kom. 10. lere. 28. 

John 6. 89, Likewise the word written or literal word as loh. 

^^^^ 5. 89. Act. 17. 11. 

a. Cbro. 16. 8. Further the word of couenant as laa. 69. 30. 21. 2. Chro, 
Zochm. ii. io! 15, 8. 

Also that word of eommO teatimmie, knowledg, & beleif, 
which vsnallie boath good & bad haue, do know, & often 
; ' Dottthroa^ont iiuUcate the omisaionofillepblewordsiorwoidi 
ton off from the US. 



DiailizodbvGoOgle 



SCHISM ATICAL PERSONS 



loh. 11. 51 

Lastly that word of powOTM Hebr. 4. 12. l.Cor. 4. 19. ' "' „ ■ 
Mat 18. 18. l.Cor.6.4. i. c;,. *. 19. 

Also of the pteaohers, though you meane wicked J^^'^'gf*]s' 

preachen, yet what particular perBons be so, the doubt 

remaineth, and you ong[h]t to ludg charitablie of thorn 
whome you know not ^^ ^ 

If you meane that such euill preachers are no fiuthful 
ambsfisadours nor taruatie messengers of Qod, we honld 
with yoD. They preach not the word faithefully, that is, 
they haue the calling or sending, as pastors, or officers 
ecclesiastical but discharge it not faithfullye. 



For they turning a syde to notorious wickedaes, do tame HkIl b. s. 

their backs vpon God, and can not be faithfull messengers, ^^*n.'io. 

because they haue lost the rieht course of his messaee, lere 38. 22. 

, . , ■' . i. 1 . .1 , _. • _i ■ - Pi»l.BO. W. 

namely the way of that spintual wartar against ini< 17, 
quitie — . 

But if you meaue that they haue no calling nor word of Lak. 12. 17. 
God at all, then as the scriptures first quoted do cause j°j,, g, \i_ ' 
wreck to your cause, bo this also foUoweth aa the print of Bom. a. la 
an euill stamp, that no wicked man knoweth the word i,8un.i«.2S, 
nether anie part of the word / ^- ^''- *^ *■ 

Or though he know it, that he nether doeth nor Bom. 2. I8.21, 
can preach it nor testifie it to others. For ether belike ""^i^ig 2j. 
he is tongue tied, or els his mind is made a ptison to lee befon / 
the word, that it casi not come out, or ela that the word 
18 free to come into his myud & conscience, & there is 
ID bondi^ being locked vp, and can not be vttered by 
voice. 

Also tiiis absurditie insueth that abominable men, know-> 
ing the word, & t«stifiing or preaching the same which they 
know, yet they do not preach nor testifie the word of God. 
For God still calleth it his word, how so eoer it be p««.60.i6,i7. 
abusedly taken in their months /as in that Fsal. 60. he 
calleth it his ordinances & couenant, meaning the word 

' Archbiafaop Sancroft bai her« added, 'But to followe yo" in yo' 
Qwne conceitfl.' ' S ' 

b2 
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4 A REPROOFS OF CERTEINE 

of his ordinances or conenant / And in the Bom. 2. the 
forme of knowledge, & of the tmeth in the lawe /. etc 
and his words in Nuber[B.] 

Likewise this error would follow that the knowledg of 
the word doeth not make some wicked mens synne, to 
be double Bj'une, for if they bane noe word, they can not 
be saied to know y* word 

Tea a multitnde of emll hatched birds, will scatter from 
tiiis nest, if that tmeth or will of God be denied to be his 
word, which is received by the wicked & that from the 
litertd or written word onely , or from the literal reading [1], 
or from the lawfoU preaching theieof / 

For then belike the word in the consciences of the 
reprobate, which haue hard the word, shall not lodge 
tiiem, and torment them as fyer for euer. For though 
now Uiey beleiue not, yet in the lost day they shaU know 
yt to their iodgment. 

Yet rather the book of thdr consciences is the knowledge 
' of the law of Qod : Which book in Uie latter day shall be 
opened, .and worcke to the condemnation ft torment of 
the wicked 

Yea i^e deuils as lamea saieth iaxxe a beleife or foieUi 
\fy the word, or knowledg of the word, & therefore do 
tremble -^. 

Also what is preaching bat a teaehing before others 
or vnto others of tJie trueth or wiH of God: Whereby 
it followetb, that who so plucketh from the^ wicked, their 
libertie to teach, connsel or testifie that tmeth of God 
or will ft word of God, which they know, do also wrestle 
with them for their throne of Indgment, being magistrata : 
yea tfaey lyft vp high hand against all conmianndements, 
all laws & decrees of wicked superiors ft gouemonrs, 
toQching religion, .or dueties of Godlines. 

For if the widiednes c^ preadbers do so far cutt short 
their authoritie, that they may not teach nor preach to 
their children, also of Mag^rats & their snbstituts, that 

^ This aeemfl to be the original text, bnt Archbishop Saucroft 
nibaeqnentljr added three or four words and changed ' the ' to ' the; '. 
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SCHISMATICAL PERSONS 5 

they may not make an oration, or exhoFtatioD& declaration Fro.21.21.2s. 
of Gods lawea, atatuto, iniunctions etc to the people / then ^'^" ^ ^* *■ 
snerly their commaunding lyeth dead, their decrees and 
good orders are cost a sydcj yea their whole power and 
anthoritie is throwne downe to the dust, and all confusion 
lyft vp in place thereof, and as it were- hell it self broken 
lose, ft come abroad /. 

For All men know that teaching, counseling, declaring, 
preaching, e^wonding are lesse, or are a smaller dc^pree of 
libertie & power, then conmiauading, threatning, pnTvnish- 
hig & correcting, wherefore if we denie the lease to the 
wicked, we boatb put ont the ey & break the arme of all 
goaermerat, yea farther, we much rather denie y* greater 
also & BO beat downe the head it self, & plnok out the 
hart & verie bowels thereof. 

But let VB come to your particular wwds / and laying 
out youv shiftinga, let vs sett in t^e light all. bye matters. 
For they being dieoloeed, & falling from you, your cause 
will fal with them. 

For this is a better piwx^e, that if they bring men to 
faieth, Uiey preach the word, then this is, that because 
they beg«tt not fueth> therefore they preach not the 
word/ 

For a man may preach to a faithles &; atubbome com- Lnk. is. 37. 
panic, which can not or will not beleioe, & yet he preach j^^'g^** 
the word notwithstandinge. Aa ^eia placea will prone. It*. KS. 1. 
Lnk. 1ft 27. Mat. 10. 14. laa. 28. 9. Isa^ 58. 1. Eom. 10. 21. ^llij}' 
lere. 11. r. 

Now here you may not fetch' in a shiftj namely that 
thongh good men may preach &; beget no faieth, but some 
tymes by their preaching worck iudgment to a whole citie 
or multitude, yet it is not ao with the wicked. For you 
would seeme to ground on a generall tmeth, aa we do 
the contrarie : But then- as your manner is when you are 
viged in this matter, yoa call in your words to a murowe 
streight For yon speak broad & general, & seeke high 
at first, & then by exceptions make retoume aa it were, 
ft cut lowe-your high reach. 
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6 A REPROOFE OF CERTEINE 

For what ptoofe is it, tiuit they preofch not the word, 
becaose they beget not fueth, except yon generally stand 
to it, that none pieach the word, when faith doeth not 
follow titereoQ/'^ <a when their preaching doetii wcock 
rather iodgment then graoe -i^ 

Kether say, that this is none of yonr proofe. For as 
here partly, bo afterward plainely yoQ vrge it -^ And 
woold toUine the words of the first writers to be weapons 
against them selnea, Bat they are sorer set in their hands, 
then you can poll them ont /. 

W^ the general tmeth alledged l^ vs, you gramit, tho 
lulling yon denie, and shew a reason wherefore : but not 
lent yon, as yon imagine, by the AposUe, but rather 
plucked from lum without reason •^, For they & their 
people say yon are false worshippers, yon make a shew 
and yon prOne not wherein, but leane it to be tried : wel, 
If it were graunted as a mattw vntried : what doeth 
follow 1 Forsooth that none can leane, mislike, or refuse 
euill by means of euill men that preach against euilL 
Th^ say well, or |«each the ^eth in sundrie points, 
bat do euill, therefore say you none can beleine nor recelue 
their good words, because of th^ euill deeds, or because 
they & theirs do euill, therefore none may heare & leam« 
good of them, & refuse thbm in their euill -^^ 

Nethw here luay yon denie that they haue preached 
Sc also pmotissed again^ the disorders false seruice & inuo- 
cation of papists some l^ preaching against them, some by 
fleeing & sofieringe, & some l^ refusing at this day the 
reum&t oi abase, ether ^faolie or els wherein they indge 
the gpeatest inoonnenienoe [1] to oonedat /& so do tolerate 
tiie smaller abuses / 

Now if you seeke experienee who hath beleined them, 
who hath receiued & ob^ed the tmeth herein, Then Ud 
yonr selues speake, & take reckoning from yonr owne 
monthee to answers yonr selaes/ For how hane yon 
beleined. By the ^lirit say yon, for it may blow where it 
Usteth : what in deed, without ani6 wrard of Qod : Doeth 
the spirit worck a beleife, when there is no word, which 
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SCHISMATICAL PERSONS 7 

you should beleiue. Or was this word you beleiue of your 
owne inspiration. Saerly by ordinarie meanes in theia 
latter dayeo, & not by miraclM, by plaine mfuufestation of 
grace, & not by straung renelationa doeth Qod nuUce knowna 
his word Bat you will say, that yon beleined by hearing of 
some, while they stood vpri^t. Those some are none 
at all, l^ your account. For none say yon is vptight hut 
a grenous offender, who iudgeth it lawfoll to heare wicked 
preachers/ If there hauB bene anie so vpright, yet some 
cheife of yon oonfeaae, that yon beleined as you do before 
yon hard them, or receined it from others that hard them/ 
fiow was that beleife, but ether l^ reading or meditating 
Tpcm the Written word/ For without a reueled word, the 
apirit doeth nener worck faieth / And therefore Wiokliffe, 
the first famouse reformer of the Antichristiui state, 
beleined (not by hearinge vpright preachers (for at that 
iyme there was none) but by reading & meditating of 
tiie written seriptun, & by the ^irit of Ood worcking 
withalL 

If yon Bay how then shall the Bcriptore be fnllfilled, | 
which aaith that faieth oometh by hearing, & liM-ring by 
]a«aching, ft preaching by a message or sendingel we 
answere, that by hearing yon must onderstaTid learning, lUl. 19. l. 
mynding, iudging by the spirit (for otiierwiae hearing is in B*^ ";J|°', 
vaine) and ihs cause, signe o[r] means is often put for the \ 
effect in the scripture, as hearing for considering or learning, 1 
which is a signe or means of leaminge. And Uierefore ; 
Wickli& was saied to heore, when by the spirit (rf Qod he | 
did leame & indge the tmeth or true meaning of Uie hdie \ 
scriptures, though none did outwordlie preach it tmely to \ 
bia eoree. 

Also there is a teaching, instructing at preaching 
by writing, by ^i«Ue, or by inck & pen, as we may read, i^^^'f''^" 
a.TbeH.2.15. Iete.26.4,6. Habb. 2.2.8. 8.Ioh.l8. lere. H>b.2.&.s. 
29.1. 

So that thje word written is called the word of Ood/yea 
the word eent or word of message / or word preached or 
taught /. yea tiiough they were absent that were the 
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8 A REPROOFS OF CERTEJNE 

meeeengeiB : wliereby it followeth slbo, that thoagh (hey 
were dead, yet tbat word preacheth to them that do bat 
read it onelie or heare it read, & meditate thereon hy the 
apirit of Qod /. 

And therefore the writings of Wicklifie in England, 
coming vnto lohn Hosse & lerome of Frage beyond sea 
did BO preach vnto tiiem by the spirit of Qod whe[n] they 
red them, tbat they beleiaed hie preaching, be being absent 
& dead in a[n] other oontrie>^./ 

Therefore also Christ saieth, that they wliich haue moaes 
A the Prophets & will not beleine them, that is their 
writings, they wUl not beleiae, though (me preach vnto 
them from the Dead / 

Also Christ saieth tbat he wUI send prophets, ft wise 
men & scribs, of which number no doubt were Wickliffe, 
Husse, lerome, Luther, etc. of which some by their preach- 
ing, & some by their writings ether [w }] h [en 1] they lined, 
or which remained after their death, were those scribs, sent 
of Qod, ft there writings to be indged a preaching, teaching 
iiistructi[on 1] & that also by message^N 

And that doetb the subtletie ft rage of the Deoil testifi^ 
who Bongbt by all means to distroy their writings, least 
anie should beleine them / 
'■. And therefore leremie sent a writinga, and testified 
withal, tbat it might be, tbat tbey would beleiae and repent 
by the reading of the writing 

By this it is euident, that the wicked may read to tliem 
seluea onely the written word, ft when Qod geueth hia 
spirit, tbey may beleiae tbat word, ft repent of their 
wickednes. As did Wickliffe, Husse, Luther etc-^^ 

Wherebyyou see that your words in yoarmouth do faileyon, 
they fall to the ground, before you can toume them vpon vs/. 

For yt is plaine that the word, is a word of message, and 
power, whether it be red by the wicked, or preached, yet 
they are not faitbfal in that message ft commission ttiem 
aelues. And when they preach or read the word, tbey preach 
it, as being of the message of God by the writers thereof, 
-and are also messengers them selues, tbough vnfaithfut 
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I say they are both meesengers, and wittnesses, And 
haue tiie message of common or general wittoessing or 
ministriiig of l^e word, so far aa wicke[d] men may may [sic] 
wittoes & minister the tmeth as messengers thereof. 

Therefore when God hath plainlie reneled his word to l^ K- >• 
the wicked, he bids euen them to indge betwixt him & hia 
vinyard / That is he commaondeth them to teBt[i]fie their 
conscience & his tmeth & word, which they known that he 
spake Tnto tii[em.] 

Likewise the Qentiles are commaunded to heare & the 
wicked coiigregati[on ?] it self to know ;/ that is their synns lore. 6. is. 
A eoil doings by knowing his word, wh[ic]h maketh synne 
to be synne by condeuminge synne. 

For where no law is, saieth Paul, there is no transgression Eom. 4. B. 
Also where there is no knowledge of the law or word of Mlok. «. 8. 
Qod, there is also no knowledge of ^nne As in Mica. 6. 8, 
Bom. 2. 14. 15. 18. 

And therefore is that saing general // euen to those that lfi«a. & s. 
would pretend, that they knew not the word / The Lord 
hath shewed the o man, what is good / Hath the Lord 
required anie tiling of the, but to do Instisse, & lone mercie, 
A to humble thy selfe to walck with thy Qod /I 

And both lewes & gentiles haue the law written in their Rom, 2. 14. 
hM+B / as Paul Proueth / The Gentiles by nature, The ^^' "* 
JeWes by the word of grace, written or preadied / 

And why is synne soied to be dead withoat the lawe, Bom. 7. s. 
but that the knowledge of the Lawe, while we haue not 
faieth, doeth ether make vs desperat In sinninge, because 
we feele not our selues sufficient to keep the lawe, or els 
doeth miserablie torment our consciences, by feeling our 
guiltines 

And God saieth that he will rebuke or take the hooae of Ezek. 14. 5 
Israel in ilieir owne hart / And againe tiiat they shall ^""^ ^ 
know there hath bene a prophet among them, By which 
words is ment, that the most rebellious shall know the 
word of God/ 

Yea and the word & trueth which they know, they may 
A ought to testifie, be tliey neuer so wicked : 
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Ibrk. 8. For who will say thftt ft pi^ist, twmiiig among ihe 

TorckM or lewes, doeth not Increase his eynne, if he 
be aBhuned to oonfesse Christ, k> fax as he knoweth/ 

loh. IX. Or that the Preista which beleined in Christ St darst 

make no confession, bat still wickedlie ' did withdraw them 

aeluee, did not increase their synne thereby /, 

Kom. SL 9. 5 Tea Balaam, and Saul, & Cuphas did well, to wittnes 
1.8ain.l».2a. y^ ^^^^ ^ ^^^ ^j q^ ^ ^^ ^^ ^^ ^pj^j. ^j q^ 

loh.[i]ii.6l the word of God. 

I meane the ontward act in it self was good and allowable, 

& the grace of Qod worcking withall is good & sanctified / 

thoo^ the luffts A cosscieiioeB of the speakers or wittneeeea 

be vndeane. 

And this distinction of the grace of God, A of the ontward 

act, that it is good in it selfe, the scripture is manifest. 

Afl. 1. Cor. 12. 8. 

■ • 10. For The Niniuits repentance is iostified as being good in 

**^" *^- • the outward act, Also the Humbling of Ahab with fasting 

& sackcloth, and yet both Ahab & the JS^inioits, remained 

still Idolaters as they were before/, 
a. King. 10. And therefore also the seneritie of lehu is iostified 

& rewarded of God in destroiing Baal & hia preiate and 

worshippers ; yea the grace of Qod was towards him and 

hia children, to the fourth generation, and yet his hut was 

corrupt, & both he & his children continued Idolat^s in 

worshipping the calues/. 
OeuB. 21. IS. And BO Ismael was againe blessed after he was cast out, 

from the church people of Qod / 
lu. 18. & Likewise king Fharao & the e^ptians, & the medea 

lBre.'39.' ' & Persians, Also Nebuchadnezar and the Chaldeans receiued 
oT'^'ri?' In P^***" because vnder them the Israelits had peace & pros' 

peritie for the tyme / and because they did the Lords worck 

also i^ainst the wicked. 
• . BQ [T] And the blessing of Balaam testified toward Isra^, was 

a graee of the spirit of God, which also came vpon Israel/. 

I. Cor. 13. 8. And Much rather ia the word of Qod, euen in the mouth 

Hat ^V^' ^^ ^^ wicked a grace, then the bodelie Ueasings. For the 

> Arcbbishop Suicroft bu vntten ' with great wekenes ' is place 

-..;: : of* wickedlie ', 
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PApista in that they hane kept for va the written ecriptnres, 
though in a atraoge bmgne, yet they hane therely I^ vnto 
Ys, or delinered vs, a greater Uessing, then all w(H:ldlie 
goods. Also in that the first proteatMits had from Uiem, 
or by means of them, the knowledg of the Godhead, of 
Qixist, of our redemption by Christ, though wonderfully 
corrupted, & could taick & did indge truely in saraa points 
of religion, it wae noe smal grace of Qod/. 

Bat your answers to this as afterward, bo here \b a litle 
to be touched / 

Namely that the groese wicked, ether hane no graces, or 
vse them not well, & do no good at all by them/. For how Tit. i. is. 
shonM Satoas kingdome do good agiunst it selfe, sedng that ^"^ ^ '* ^^■ 
to th«n, that are defiled A vubeleinin^ is nothing pure, 
but enen their mynds & consciences are defiled/ 

The answere hereto is plaine. That tiiey do good, as LaL0.88.8i. 
Christ Baieth, that synners do good to them cS. whome they ^^" ' |^^^_ 
receiae good. And as Qod eaieth, they toume from euill, 8i. 
and as againe he saietb, they execute his will sometymes "'' 
diligentiy / And paul saietb, that they are outwardly lewes 
and keep the law 

And lames eaieth Uiat they may keep the la we, which is lam. 2. lO; 
^to do good, & yet faile in one paint £ so be guiltie of all. / 
likewise also EzekieL 18. 11. 

Whereby it is manifest that the wicked do good, but not Bean. 2. 2& 
according to the peTfec[t] law of libertie as lames testifieth. • ■ • ^- ^i 
There is a doing good in the letter or outward nia[n] but not 
in the spirit or inward conscience of the r^^nerate man/ 

And yet abo this doing of good is sanctified, not to tiiem i. cor. 13. s. 
sehies, nether by r^;eneration, nor in respect of the doer, ^,^ 8,^4i 5, 
nor of their mind & conscience, which is polluted but in o- 9. 
respect of the act it selfe, which in it selfe is good, also i^^ is! 8. 
in TGspect of the law or word of God, which commaondeth ^*^':?' ^ 
the act, also in respect of the grace & worck of Qod in the 
act, allso in respect of the vse of tiie act, ether to the 
glorie of God, or to that common communion in graces 
with the wicked/ 

Yea also it is iustified, I meane the outward act, iostified 
I say before men, and that of God, and of the word of 
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God, as t^ places before do prone, bot not instified in y" 
indg^nent and ioatice of Qod, nether \ty recond[li 1]ation 
of the doers in Cbnst, bat <meli[e 1] inatified in respect of 
the grace of God, or vrorck of his grace & righteoosneei, or 
of ontward deed. 

And therefore also tiie word of traeth, & preaching or 
doctrine of the will of Qod, enen in the montiiee of 
Idolaters, false prophets & wicked wretches, is soactified 
A instified, but as a grace and outward worck good in 
it self [el] but yet turning to the greater condemnation of 
the Boers [1], or speokeis, exeept it worck farther [1] 
grace [1] 
Qm. SI. SO As when lAhan spake the will & word <rf God, & in the 
name of the true God, that laacob shoi^ not vex his 
danghters, nor take straunge wioeSi which were of the 
cursed seed of the Canaanite*, etc. For I^ban knew the 
will and word of God herein, that his children were 
sanctified to he lawful wines to the people of God /as 
appeareth Gena 28. 1. 2. but more plaine. Gen. 24. 87. 8 [8.] 
And therefore also laacob did receine and confirme his 
charge in the name of God /, and entred a conenant with 
him herem, allowing his wittnes in the name of of [aic] the 
true Qod, but reiecting his blasphemie in swearing [?] by 
the [T] .... hia false God/, 
usb. 2t. Also the example of ^ilaam who was a false prophet^ 

I'h'n ^'' ^"^ sonthsaier, as appeareth loehua, 18. 22. also of Sant 
Luk. 19. 28. a bloudie persecnter, of Caipbaa a blondie persecuter, of the 
tal^B. &* *^ Beruannt« of Saul who came to kill Dauid/ of the wicked 
them seines indging against them seines by the knowledg 
of the word / (^ all men be tiiey never so wicked, who 
confesjdng Christ in this lyfe, haue therein a grace i^ th& 
holie Ghost, & yet not the spirit of adoption ucx regene- 
ration/also manie othra- examples of tiie like sort will 
prone the same /<■'>. 

Therefore theis shiftingB and errors being taken away, 
nfunelie that the wicked haue no word of God, noe graces 
of Qod, no spiritual or sanctified graces, that they do no 
good, no dueties, that they may not teach, testifie, preach 
or counsaile anie word of God/anie religion or duetie of 
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religion, that they haae no kind of promiase, nor blessing, 
and that there is no commnnicm to be had with them, in 
spiritoal graces / 1 aay theie things thoa disproved, let ts 
more breifly mn oner those things that follow / 

For the anaweres, proofea or disproofes, will more 
enidently appeare, if the former diatinctiona be knowne /' 

There ia come to my hands an other v[vriting (1)] ' 

By which I perceiae I mistook the first words, 

as tho[ugh (?)] writers, and I see a more plaine 

and eaea line set, t porpoae. I would yon 

led to the tmethi 

We maraeile At yoar first denial, that the 

. . . f ftieth, the fmict of the dew, tiie heat of fier, sh[ould (?)] 
.... the word neceesanlie, to be the cause or meanes of 

faieth, yea as a fier, wit^oi^ the which, 

there can be no such fmict no 

In deed can there be faieth, without anie wc/cA 1 What 0>L 8. 2. 6. 

th Forsooth God without anie word or promisee of iJ^si. 21. 

Qod. Th and gainst the scnptarea qnoted in Ahum. S. 7. 

the margent Fot as the . . . . (e- (?)]nen, can not ly, to 
denie the «amers deoise & kanninge, no nor{e (I)] .... 
alledge this lying vaunt, saiing, I am b^otten by vnlawfoll 
meanes, I a[m (1)] . . of that reaeled wisdome & word 
of Gk>d / It was not that ordinarie means of testifiing Gods 
trueth that begate me. 

Yet this denial you set downe as it were looking about 
yon, what you may further set with it. so Gods worck by 
means or ministerie of Diaels, is brought in. Also his 
worck by vnlawftil means, you would hane saied in dis- 
posing Budi means is added, whereto ? to proue a con- 
firming of God^a children, yon should rather prone your 
qufBBtion of beg^ting faieth, then confirming of Gods 
children. Or els you leap beside your saddle. And yet is 
nether faietii begotten nor confirmed, without the word, as 

' Here the fint part of thU muiuBcript abruptly end). Browne, 
however, wrote a few lines more, which ara croued out. 

' A large comer of one of the pages of this MS. hu been torn off, 
which accooota for the onussion of eo many, words at this point in 
the text, 
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a canee of boath. For the begetting of faieth ha by the 
imnis[t TJring or receioing of the word, & that confirmiiig 
thereof, which yoo name, is by fuMlling or seeing it 
foMUed, in iostioe against the DeniU, & in grace towarda 
Gods Children. 

Next yon will mend our proofe, because yon imagine 
yon hane marred it. The word is knowen say we by the 
effect of the word which is faieth. Nay say yon, a minister 
is cmelie proned, by his calling and practiase when the 
word doetJi warrant boath. This ia one for an other. For 
we seeke to trie the minister by tiie word, & the word 
by the power & effect of the word, & yon say no, we 
are come to the power of effects / of the word / namely 
faieth first of all, and yon name oUier eflbcta, namely the 
good callinge & practiase of ministers, yea and would 
make a new quiestion, as though we ment not rather to 
prone it the word of Qod, which the most wicked do tm^e 
preach, then to prone them good or faithful ministers, which 
preach & do some good. Bat seing yon poll vs back to 
the \y\ ministers, tiien come yon also back with vs, & see 
your owue pitts, which we can leap ouer & fall not in. As. 

1. first we make no quceetion, but that the ministers may 
be TnfaithMl & yet preach the faith, bad & yet preach 
good, false prophets & yet preach much trueth. Yet you 
driue at vs, ss to runne vs to wreck herein. 

2. Secondly we trie some ministers, not for their calling 
in our first proofe as yon make vp your tale, but for their 
deed of preaching, namely whether they preach anie word 
or bmetb of God /, For the trial of their calling is seuerallie 
handled and gathered in the next proofe, where allso we 
make it a seueraU qncestion. 

[8. Third 1]lie yon would allow vs the fruict by vnlaw- 

fnll means, bo that sses both tree and fruict by 

lawfull means. For by vnlawfull o^ [^ ™*y God 

h^ the preachers worck (good) but you dare not say 

you pull from them the word, without which there can be 
no means [....?] of faieth, whereof proofe standeth. 

[4. (?)] Fourthly you being at variuice with your selues. 
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would alleo set vs [with Tj oar Belnes. For a new blast of 
a back stormeyoa would bring vpon [t]8, becaose aaie yoa 
we condetbne their sacraments, & yet iostifie their preach- 
inge. But we instifie not nether yet eal uito qanatdoa 
whether mimsterB haae sacraments of their owne as yoa 
say, nether make noe qoaHtion here of the act of preaching 
BO much, as we endenoor to prone the word which they 
preach, to be the word of God, we meaae that tmeth which 
they preach excepting fal8hood[.] 

Wherefore see the prick which yon dash yonr hand 
vpon, namelie to denle vs the proofe of the word by the 
efiects, as thoagh we hurt onr cause thereby, & then to 
heale V8, by taking the hart to yonr aelfe, in Tsing yonr 
selfe the . . . profe from the effeete,/& also &om the cause 
to the effect, as though the effect did twt more lynelie verifie 
the cause being foUfilled with tiie cause then the cause 
verifie tlw effect, when the effect is vnknowne or not had in 
qosestion /. For in the words yon name, and speake of, we 
make no mencion of their calling or practisse as effects 
of the word /, 

Againe we may properlie say their preaching, bat 
improperly their sacraments. If yon wonld haue vs to 
meuie their mioistring of the sacraments, then ad witball 
their abased or eoill manner of minisbiiig by some nether 
draw vs in with you to condemne the better or y« woiBe 
sort of preachers herein we know not wh[at1] For we will 
call none to tho barr, to be fudged of vs at your asaigninge. 

Lastly by a blasphemons distinction you take away oar 
ocmfinnation as yoa terme it: as though God wrought 
faieth by means which he neuer ordained nor warranted vs 
to put in practisse. And say farther that preaching is the 
principal & ordinarie means of Ueth, & so establish ex- 
traordinarie or by means, ether for God to worck by, or for 
men to take vse by. Bnt what means can there be, witboat p^L 8S. e. t, 
the word, seing God him selfe created nothing, nor eaer did ?^°**' \^i 
miracle bat by reneling his word, wisdome, and traeth, Pwi, 10c. ai. 
which he follSIled in the creation or miracles which he j^^'g jg 17. 
wrought/. Keuerthelesse tbat faieth cometh by miracle is. is. 
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or extroordinorie means yon haue it not from Gods word, 
but from the forge of mans brtune. 

Now yon lay handfast on our minor as yon call it, Bung- 
that faietb, is some tymes b^otten without tuiie promi8B» 
(A Uie word / and that of tiieis preachers, wbome before 
yon called theiues, false propheU, Antichriste /. 

Bat an other of your writings denieth that they do 
or can beget faleth Thus to one of yon, our minor is 
a mote, which yon grannt, & let it pasae to fly in the 
aier, withont force / and to an other it is as big as a maior 
or load stone, which except he remoae, & denie, it woald 
draw away all the Iron of hia cause, and ao would leaae hi» 
whole worck made vp of strawea, 

For if yon grant ftueth to be begotten by them it must 

needs be by the word, which they preach as is proued. 

And then it followeth that they hane the word & preach 

tiie word, and so the qtuestion with maine saile and merie 

mood doeth come home to his Hatt^i, Kamelie that those 

wicked preachers, hane still that epiritnal grace of the 

word, of the knowledg, testiiiinge & preaching thereof of 

comnnicating good & grace thereby vnto others, by the 

blessing of God, / and that therefore there is a lawf all com- 

monion with them, in that common grace of the word. 

For God hath made it common, ether in greater or lesse 

measure, both to good and had preachers. Common I say 

to good & bad, for ech to teach admonish, or rebuke one an 

other therein & to take good also thereby, both bad meHi 

of bad and good men, both of the good & of the bad /. 

Bat who besids you dare say, that faieth was euep 

AmoB. 8. 7. begotten withont anie promisae of the word 1 Or that God 

a*ThM 2 \ ^^ ^^^^ **"* good, to his fait^ifull but by promising & 

Act 2. 16. 17. propheciing it before hand. And therefore, the faieth 

of Wickliffe & Husse, & Lather was by promisse, allso 

by ordlnarie means of the word, as it is promised & 

prophecied/ Reuela. 11. 8. 3. Thes. 3. 8. 

For the popish church had the word of bondage or of the 

lMn.2. 12 letter, which also is the ordinarie meanes of begetting 

loh. fi. 68. faieth, when the spirit worckeUi withall, and then it ia 
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called the word of the epirit, as Christ e&ieth, the words nom. a. 9». 

that I speack are spirit & lyfe, that is of a spiritual mean- ^"^ ^ ^^* 

ing, worcking or vnderstandinge, not bat that he spake the 

letter or outward word /but he meaneth that it is not 

the word of the spirit to anie till the spirit of God worck 

withall. So Paul saieth, that circomcision in the letter 

is not true circumcision ; he' meaneth not, hut that the 

letter & law concerning the outward act of circumcision 

was lawfull and good, & the preaching of that letter good, 

& ordinarie / but yet he saieth that he iB no minister of the a CoL 8. 0. 

letter, but of the spirit, meaning that he ministred the letter 

or outward word of faietb and knowledge, bat yet not 

alone, but also shewed the power of Gods spirit in him sdf e, OaU 8. a. 6. 

& was a meanea of the worcking thereof in others /. ^^' ' 

Now we come to him that denieth all faieth, to be 
wrought, who is before refuted, and of your selues partly 
excused, or shifted out of the briars which intangle him 

For yon could not denie, but that knowledge of Gods Bom. u. 
vford in anie measure is faieth, yea a faieth or beleife i^j^ g_ i^_' 
of the word. But now you distinguish faieth and religion, l- Cot. 18. 2, 
saiinge that we can not iustiBe that faieth or religion which 
they beget: for it is not the faieth of Christ say yon: 
iSo would you bane men beleine that there is good faieth & 
bad faieth, of Christ & not of Christ, to be iustified & not 
to be instified in the preachers & their people. All this, 
will not make euen, that which your fellow writer made 
odd. For all mens faieth is of it self good, yea that which 
ia nearest the deuils faieth as lames saieth. Thou beleiueat ^'^- ^ ^^■ 
that there is one God, thou doest well : the Deuils also 
beleiue it & tremble /. Which sheweth that that faieth 
which is without worcks is of it selfe good, bub yet, 
though in the, which art called to grace, it be a grace, it it 
woick not in the further grace, thou shalt be a reprobate. 

So pauI saieth, that faieth to worck miracles is a grace, but [1]. Cor. 12. 
not the best grace. For saieth he, desire the best guifts in the j cor. is. a 
former chapter, and then in the 18. chapter, he sheweth, 
that the faieth, which je taken for knowledge of mysterie 
& the faith in worcking miracles are graces and guifts. 
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but yet Dothing comparable with loue, yea nothing anaiUble 
to the Balnation of them seloes without true loue, & insti- 

L Cor. 12. 8. Aing faieth. Tea and panl proueth plainelie, in that 12^. 

read ttie 8. & chapter, that all faieth and all knowledg of the word, is of 
AStum^. the spirit of ChriBt, & therefore there can be no faieth nor 
knowledg of the tmeth, which men haue in this lyfe, 
which is not of Christ 

But you will proue this faieth naught, because it hath 
no wotcks / euen as if you should kyll a man, and then 
condemne him, because he haUi nether breath nor stirring. 
For if onr corrupt nature, do kill the faieth which is in va, 
then the bad worcks which follow our nature, are not to be 
imputed to the faieth, nor to the deadnes thereof, for it is 

lun. 2.S0. AeaA. saieth lames /yet you reason, that that which is 
vninstly killed, should be guiltie of the crueltie or trecberie 
of the murtherer. As if the Shipp Maister did synck his 
owne ship, when he dieth, and the tempest cometh vpon 
his vnskillfull mariners, & diatroyeth both them & the 
ship. For you florisfa out three reasons, .1. as if Idolatrie [1}, 
2, rebellion, 8. bondage & slauerie, did proue anie mans 
faieth damnabl& This is a reason of the euill effects, or 
woroks, to condemne the feible or weak wyttnea, which 
fainteth being hurt in looking <m, & dieth away, and to 
iustifie the doer & worcker of euii / For our corrupt 
nature doeth worck those euil worcks you mencion / and 
you say all the fault [ia1}'in the wittnes or watchman 
against the euil, which is that grace of faieth, which Ood 
geneth the wicked to call, check & condemne them of euil. 
wherefore though it be dead, tho it [?] is vnable to geiue 
lyfe, or to lyue it selfe vnto further grace, yet thos far it 
is quick, in warning, accusing, & gryping their consdence 
to cal them to repentance and therefore that faieth is good 
of it selfe, & not damnable, & worcketh not euil. 

Kether is true religion exempted from iustifiing faieth, 
nether whohe from common faieth, for to beleiae, to witnes, 
to accuse, to iudge, mislike & condemne euil, are duetiea of 

' I supply 'is 'here, M a rerli seeini to be lacking. 
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religion, good in them seluea, & are fruicta, whidi of 
necessitie do follow commoit fiueth. 

We proceed to the second qotestion & second reason. 
Nwnely that they are sent of God, because they begett 
&ueth or because Uiey are means that others beleine / 

In answering whereof the one writer is deceined, in ^'^ 

numbering two kind of sending as though there were no . . skm. 19 [r]. 
mo, because he can number no mo. But he shall fynd, that jj^_ jj_ g,^ 
there is a common ministerie of the word, or eallinge ^"■**-'^ 
& sending of the wicked sometimes, aa appeareth in the eta. 
margent, & by the scripture before cieted [t] touching this 
matter/. For Cyrus was a he&then Idolater, yet Qod 
stirred vp his spirit, & reneled hia word & law Tnto him, 
touching the reatoring of his people, & of his law & religion/. 
BO that he is called the lords shepherd in Iscuah, and he 
made proclamation of his lawe, appointed skillfull mm in 
the law, & ministred all things necessarie for the true 
worship of Qod. Now herein is CTyma instified & com- 
mended, & had faieth, & yet was a miserable Idolater, He 
was The Lords shepherd & messenger, I say, called & stirred 
vp of God, & yet an Infidel otherwise ■^. 

Secondlie be is deceined, in mistaking vs, as though we 
iustified anie vnlawfuU calling or sending or intrusion or 
vsnrping/. If it were that some did vsorp, should we 
therefore snatch we care not at whom, as yoa do, or nam 
vpon all, which straight may receiue not theis your 
opinions 7 /. 

Thirdlie he is deceiued in ludging men onelie by their 
' natures, & nothing at all by their graces, in iustice & rigour, 
& not in charitie. For there is none so abominable out- 
wardly but the most r^enerate in the iustice of God, & by Bom. S. 
his owne nature, is as abominable inwardly. Should there- 
fore the regenerate nkan, because of his euil, be condemned 
altogether, 

No more may the graces of the vnregenerat, as their 
knowledg, faieth, iust conscience & dealing in some things 
be condemned, for their ignorance, infidelitie, euil conscience 
& wickednes ia other things/. If you say the vnregenerat 
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c&n hftue no good consdence nor good worcks. Ag&ine yon 

are deceiaed in Judging good A euill / For there is good, 

'■ T'^'i S^ ^ * common blessing, grace, or sanctifiing of that which is 

lanii. 8. 10. ' not eimplie synne, and in this respect is that common f aieth, 

I'c^r^a's, ^lowledg of the word, & conscience of euill men against 

Phil. 3. 1. & synne good, & also the worcks & duetiea according, 

Im. 4t. 2a allowable /. But there is an other & more perfect good, 

iw. 18. 8, namely by reeoncihation in Christ, & partaking of hia 

[?] 20. 28. spirit of adoption, namelie the good of regeaeration & 

i^h"8.^6 ^^' P®*^^*"^ sanetification. And in this respect the wicked are 

Rom. 12. 1, /. saied to haue no good, to do no good to be reprobate, 

z. Pet 14' viicleane, accursed, & east a waies,/ The contrarie may be 

saied of euill/. Kamely the euil of that common curse 

and iadgment of God, & the euil of that special reprobation 

& prophaoiDg, being voied of all spiritual right right [sic] 

of the church communion or couenant. The first euill the 

most righteous do suffer. For Christ did beare our curse, 

Ephe. 2. 12, ^ atood guiltie of iudgment for vs. And all both good & 

litua 8. 8. i. bad are subiect to the vanities, of this lyfe. The second 

*■■ *■ '• euill is oneUe vpon those, which are without, ■& no membera 

nor breethren of the chureh. 

Ink. 19. Wherefore both the answerers err, mistaking the right 

sending & preachinge. For all men that haue anie talent 

or guift, are called & sent to occupie therewith. 

Now if they occupie or vse their guift amisse, yet their 
sending & calling is good / & right. Also if they vsurp 
a further calling, then there right of pastorship will 
Mat. Bl. 28, suffer [?] in the church, & make clame to callings vnmeet, 
I. Pet. 1.10. t^ey do euil; neuertheles their calling remaineth, namelie 
both the commaondemeiit & the guift of knowledg or 
faieth in some measure, & the aucthorising of lawftUl 
officers thereto appointed/. 

Wei our argument, they will make theirs or for them. 

And they mnh them seluea vpon the pikes for eagemes to 

haue it. For though they be rightlie sent, called, ft com- 

maunded, yet it followeth not, that they should allwaies 

Mst. 21. 28. fulMl their callinge, or preach rightly & truely. As Paul 

* w'i?'''^ saieth, necessitie is laied vpon me, & wo is vnto me, if 
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I preach not the gospel. As who say though the dis^n- 

sation was committed vnto him, yet he might be vufaith- 

fnlL Likewise manie haae that common cfUlinge, bat fewe 

receiae it, or faithfullie obey it Wherefore we hauing Luk. is. as. 

first proued, that they haue a calling, yea a lawfull & right ^^_ 26. 7. 

sending, it followeth of necoasitie, that they so far veinge 

it, as to preach the woid, & by your owne coi^ession to 

beget faieth, it must neede be, that they haue the grace & 

calling of Qod, by the guift of Qod, and by the commauTide- 

ment & blessing of God, do communicate & minister grace 

vnto others /. 

Also though they be not ri^tly sent in eome points, 
I meane though they haoe not thall [aie?] points order or 
orderlie message by the Church or by due couenaunt or 
brotherhood [changed to ' brotherly *] agreement yet they 
may preach rightly & truelie. And so you see that our 
argument is an edge toole, which hath cutt of your hastie 
catch, before you were aware /. 

We come to an other of yonr qnarrells. Namely in 
makinge one quiestioa of manie. For you dispute yon say 
about hearinge the preachers, & we conclude the imbrasing 
of the word & gho8pell/<-^ Read oner our conclusions 
againe, and you shall fynd their lawfoll preaching of the 
word concluded / Secondlie their sending and calling con- 
cluded. Thirdlie the blessing liking or allowing of their 
bringing of the ghospei/ Allso we sent yon first the 
platforme ; transforme it nt^ least it be a new matter 
of your owne, and you send vs home a etraunge child, in 
stead of our owne. The most skillfull Lawyers, will geiue 
leave to their Chents to tel their owne tale, and will nob 
alter their cause & qusBstiona/. 

Yet also the quceation you seek for, doeth neceBsarilie 
follow the conclusions you graunt. Which you misdeming 
or rather fearing, do tume you to shifts. As the one writer 
to denie all the assumptions / & so the conclusions. The 
other to graunt all & denie all, To make it suer, that he 
will be contrarie. And yet when all will not serue the 
toume, to take vp a new strift, least matter of answere 
should be wantinge ■^. 
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What a poring [1] make yoa in the Muor, as though 
a Bophiame were in the words of the scripture. TaJce 
away your owne sopbiBtrie, and vnderstand better, bot^ 
the scripture & onr meaning ccmceminge the same /. 
Kamehe they are blessed that bring the same ghospel/ 
Thai ia if they permitt & commaond the literal or written 
ghoepel or word, aa did king Henri the 8, he had therein 
a grace & was bleEised, Likewise Cyras an Idolater, was 
blessed in contmaonding & permitUng the law[,] How 
moch more blessed are they that preach (he whole ghospel 
& that pnrelie, I mesne tmelie, as do see manie at this day. 
Yea so far tniehe as yon your seluee would haue them, 
sane that for hearing they agree not with yoa. 

We know the scripture speaketh specially of godlie 
preachers, yet not thereby excluding true preachers though 
otherwise vngodly, nether allso wicked magistrata com- 
maunding true preaching or commaundiug the written 
word onelie, though through ignora[nce] not allowing the 
true & full preaching thereof/. For the beginning of 
the publishing or receiuing of the Qhoapel, though in the 
smallest measure is good & blessed /. And here rnderstand, 
how blessed is to be ment. Namelie blessed as hauing 
a grace or blessing, Allao bleadng ia taken for the pro- 
nounc[iation 1] of that grace & blesdng, & blessed for him 
towards whome the grace or blessing ia testified. Also 
there is a blessing by reconciliation & r^eneration in 
Christ. Wherefore they that preach the word in part not 
knowing the other part, haue this first or former blessing. 
Likewise they that haue good will to all, though for feare 
or doubt they dare not or can not receiue all or wittnes all. 
Likewise they that preach or wittnes all trueth, but lyoe 
not accordinge haue this former blessing. But they that 
preach and practiss[e ?] also, are blessed by couenaunt of 
the church, or haue the blesaing of the couenaunt, recon- 
ciliation, & regeneration in Christ/. Yet of all Uieis 
blessings is the scripture vnderstood /. 

Also our consequent doeth guird you fast, though you 
would be lose. For receiuing grace in some principal 
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point, & then imioaatuig or ftUling from it, or with- 
drawing others from it, tbongb the withdrawer receiaed it 
not is a corse that disanulleth that blessing of commanion 
in brotherhood, bat not of the common blessings & grace 
of that faieth & knowledg of the word, which is still kept 
sonnd, nether of tiiat common communion in the vse and 
practisse of those graces in some measure. Thus whether 
generallie yon take it, as yon distangguish[1], or particu- 
larly: /you are taken in tiie trap. For to bring anie purt 
of the ghoepel is a grace or blessing, & to bring it wholie is 
a greater blessing : And the contrarie doeth follow, by com- 
paring contraries, that to withhould anie part of the ghospel 
is a curse £ to denie or withhould It all is a greater cm-ee. 
Nether do you vnderatand that Pauls curse is ment, in 
respect of denouncing the iudgment or sentence of that 
Hpeciall deprioation of the blessings or communion in one 
brotherlie coaenant. For otherwise we are bound to blesse l^t- 5. 
our enimies & to pray for our persecutera, & to honour all 1. p^. . . 17. 
me7i(,] which sheweth that there are blessings and graces, 
honorable in all men, while they lyue in this lyf[e] and 
especially their spiritual graces of knowledg & of that 
common faieth & ccnscience, which they haue or cause by 
their ministerie in others. Yet are they accursed from the 
bodie & fellowship of the church, £ so to be iudged, & by 
occasion, when they hurt the church are so to be pro- 
nounced. Tea when their euib do more hurt to the church, Oai. fi. 
then their graces do good, we may pray for, or wish that 
God would cut them of. Nenertherlesse this is hard to 
iudge, and till God cut them of, we must not cease to take 
good by their good graces, & also by their euill deeds . as 
by euill magistrata and by all superiors set vp by the 
Magistrate, as by those euill preachers you mencion or 
mesne, allso by our parents, maisteis, neighbonrs etc. 

Further your proof e gathereth mynd for vantage. For 
we meane good preachers, not excluding the bad, and you 
name & meane onelie false worshipperB, a. open rebells, 
3. and bond 8laues[,] also we meane a common sending or 
calling of the bad, and also that peculiar sending or calling 
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by eoaenant & commonion in the chorch^-^. But yon meane 
this latter sending onely, not vnderstanding or not remeni- 
bring the first. Further we name preaching the ghospel, 
& you name euil practne8[. . .?] {=practice8?] in worship, 
disobed: ba. 

Whereaa yon call vs breethren, and say that we sigh 
& greoe at badd doctrine, & teacher8[,] Be it so. Do we 
therefore condemne the better for the worser, the good 
part, for the badd. Or do not you rather, answere your 
Belues, eaen by this one word in calling vs (breethren). 
For you meane, that we are breethren, onely in respect of 
commonioa in common graces, or of commote brotherhood 
or neighbourhood / For otherwise you count & haue called 
vs, no breethren. namely that we haue noe communion nor 
brotherhood in die church with you. Now we pray you 
allso, geue those better preachers, whome you say are so 
bad, the same liuerie or cognisa[uce] of brotherhood"^. For 
yon must needs afford them, that common neighborhood or 
brotherhood with vb, seing that without the church, there 
is none other commmiion : except you meane that they are 
ontlawes, & so by condemnation or banishment are quite 
thurst out of the common welth: & so haue communimi 
with outlawes/ 

But let va see, how our owne atledgiug is most mightie 
against vs, as you say. Forsooth it proueth their minis- 
terie accursed, say you /. because they bring a new ghospel. 
But that our preeichers do so, you can not proue as is shewed, 
nether will the disobedience or rebellion of some worser, 
proue that they preach not against the same things, which 
they do & practisse. Yea how your great strength is 
weakned & broken, it hath bene shewed you before. 
Namelye by deniing & disprouing your assumption / Also 
by graunting it, in respect of the euil which some minister : 
And yet the conclusion that we may not heare those euill 
preachers, doeth not tollowe thereon / Nether that there 
is no brotherhood, neighbourhood, nor eommunion to be had 
with them, nether that they haue no spiritual graces nor 
blessings, no word, nor knowledg of the word, nor faieth. 
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nor conaoience, nor commaundement of God, nor Ubertie to 
minister their graces to others, nether common promisse, 
nor sanctification of their graces to the glorie of God & 
vse of his people-.*^ 

Our Third place is That they preach the Law and pro.2& a 
that therefore we may not tarn away our ears 
from hearing it, least our praiers be abominable/ 
The one Answerer denieth the assomption, the other the 
quiestion & the minor/. How contrarie they are, I lett 
paase. For error is guilebeaten & warbeaten. For one 
graunted it, the law, word & ghospell in their mouthee: 
yea that the diuels did publish it; and now the same 
man saieth, that the lawe in their mouthee, & the sacri- 
fices or presumptuous ministerie of Korah, Bathan & Abiram 
are alike. Nay, I wis are they not. For the word of trueth, 
yea the Lawe, word & ghospel of God, I meane the know- 
ledg & testifiing thereof, is common to all men, & lawfull 
to all men as is proued before. But so was nener the 
ministerie of the sacrifices. Further seing we vi^e & proue 
their preaching of the law, & the hearing of the law, with 
what conscience can he thurst vs from the quteation, whereto 
we hould our selues. For say we, they preach the law, they 
bring it, & haue some infirmities in preaching it, shall we 
therefore refuse to heare the law. Now because we ad not 
theis words (at their mouthes) which are in efiect in the first 
part of the conclusion therefore saieth he we forsake the 
quiestion. For to refuse to heare it at their mouthes, 
, which is your addition, And to refuse to heare it, for the 
infirmities of the bringera, which is our conclusion, is all 
one. or at least, hath neeeesariely vnderstood, a refusing to 
heare at their mouthes. for how do they bring it but by 
their mouthes. 

Tou are greiued at a slaunder. Read our conclusion 
Bgaine, and you shall fynd it a warning & not a slaunder. 
And by calling vs (good breethren) you signlfie againe, that 
there is a common goodnes or brotherhood, & therefore 
a common communion with those that are without the 
church, as you count them and vs-^. which communion 
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both in the common graces of the word, & oE the mntual 
ministerie of those graces, if yoa refoae, noe doaht yoa 
refuse, condemne, & confound, all gouemment, authoritie & 
order as it ia proned before / yea & shall verie often refuse 
the lawe & word of God / which God doeth some tymes 
reueile to the wicked enimie, when the hreethren know it 
not/ And which also the spitefull enimiee, will, dare[,j 
& are glad to testifie gainst yon, when your breethem are 
parcjal, or carelesse, or loth to displease, or geuen to eelfe 
loue, & to like them selues in some things, which the enimies 
may iuatly disUke. For the wicked Father, magistrate, 
preacher, oeighboar, doeth often tymea know the will 
& word of Qod better & farther, then the good child, 
subiect, pariahioQer, freind or neighbour/ And to refuse 
to take good, by their teaching, preaching, connselinge, 
commaunding is to dispise & contemne the Lords otdi- 
nance herein, as is proued heretofore. 

But both do denie the asaumption, the one by scriptarea, 
the other by reasons of instanoe. 

How falsly the scripturefl are applied, it may eamlie 
appeare. For take away their colourable glose, or paint 
set vpon them, & the naked tmeth is plaine. As thuB in 
the Psalme They haue nothing to do to preach the 
law (aay they) therefore they preach not the Law. 
Soe [?] first they confesse, that ^ey take the law in their 
mouthes, & thereby they conclude that it is not the law 
which they haue in their mouthes /. 

Secondly because they have no right, to colour their 
wickednes by pretending & preaching the Law, Therefore 
they would infer, that they haue no right at al to speake, 
teach, preach, commaund, or teatifie the law of Qod /. This 
error (or rather heresie if it be willfully stood in) ia refuted 
before. 

Thirdly they put no difference touching their right & 
libertie to take ttie lawe in their mouthes. For The most 
wicked by right & commaundement should vse & teach the 
law, but haue no right to abuse it. Wherefore, by that 
place in Dauid, the Law is not simplie forbidden to the 
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wicked, nether withheld from their moathes or coniscieDCea, 
but onely the abase of the law is forbidden / For meto- 
nymic© as they eay, the deed or act, is pntt for the manner 
of doing, namely the preaching of the word, for the euill 
muiner of preaching it. 

You will Bay the wicked can not preach the word in 
good manner, & therefore hane no right to preach it [at 1] 
aU. This snbtilty is answered before / And is a moat 
notable heresie, if it prenaile so far, as to condemns wicked 
Parents, magistrats, preachers etc a^ doing no good by 
teaching the word to their inferiours, & so to denie all 
thanckfuUnes to wicked superiours, as if they had learned 
no trueth, will or word of Qod of them, nether anie duetie 
of Godlines. Wherefore their outward act of preaching 
the tmeth is good he the men nener so bad good I say in 
it eelfe, & good by that common sanctifiing of their graces 
& commnnicating thereof to Qods people, as Sauls and 
Balaama propheciinge & king Cyrus pablishing & pro- 
cloming of Qods law & word / etc But yet not good by 
regeneration, nor by promisse of the couenant & iustifica- 
tion of that tme faith in Christ, nor by commnnion in the 
fellowship or coaenanta of the church. 

Also with leremie you denie wisdome & ascribe foUie to 
the wicked, But wherein ? Namelie in reiectinge Gods 
word. For ether they would not beleiae, or would not 
preach the trueth. 

Suerlie this is synne & foolishnes vnto them. And in such 
abuses we must haue no communion with them. The same 
we answere, of your place from laaiah /. 

Now both the writers reherse manie abuses, And the one 
doeth charge vs & our preachers with them, & the other 
onr preachers onely. Them, whome you fynd faultie herein, 
and can proue them so, no man will iustefie. I meane, 
such wickednes they will not iustefie, yet their good graces, 
for their euil vices, may no man condemne : Nether may 
they forbid a commnnicm with them in Good, because all 
communioTi in euill is denied vs. 

Nether to heare them preach euil or vntrueth, is to 
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communicate with them in euU, except, we yeild to beleiue, 
or obey there euill. 

And BO those BCriptnres forbidding to hears, are to be 
vnderstood /. For leremie did hears the false prophet 
Hananie, & aaid (amen) to hia praier. That is, to that good, 
OF to those words of his praier which might be taken well, 
he answered so be it, the lord ratifie thy words /, but yet 
he reproaed the euilL 

And commaundement is geuen to trie the spirits, that is, 
the preachers both good and bad, true & false, where 
hearing & trying of boath is commaunded, bnt beleiuing or 
obeing of error or vice is forbidden. 

And so ia that place to be ment in lohn / my sheip 
will not heare a stratingers voice. That is they will 
not obey nor yeild to his straunge or false doctrine / For 
if the hearing onely were simphe synne, or tiieir willing 
hearing, then all Being or anoiding of such euil teachers, ia 
taken away. For both by hearing and iudging of them, 
do we fle them, nether may we or can we fle from those, 
whome we heare not or iudge them not by their doctrine 
or preaching / 

You will say, you permit a hearing of triall / but not an 
ordinarie hearinge. But you will not permit, adulterie, 
witchraft, drunekennes etc vpon triall / wherebye you 
confesse that to heare false prophets is not simplie synne /: 
for nothing is simphe synne or vnlawfull, that may be 
done by occasion or not done / 

If then you graunt s hearing vpon triall, or vpon a 
lawfull occasion, you thereby graunt the qusestion. For 
we require no more, but a libertie to heare by occasion/ 
And if the occasion of hearing be ordinarie, then you must 
needs graunt an ordinarie hearinge. Also you may not lay 
such bondage vpon men, that they must Txmn to yoQ, to 
shew you their occasion of hearing, nether to aak you 
leaue, & to hang on yoor mouthes when they shall heare, 
or not heare / . / Eapeciallie seing it is not simplie synne 
to heare. 

You charge some preachers or rather the best preachers, 
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frith greuons heresies & abuses. You should name those 
best preachers & yon must vnderstand those onely to be 
bad whome you know & can proue guiltie herein / 

But we know them to be better then yon can afford to 
call them And therefore the quiestion is not made of 
particular persons whether good or bad / But of anie, and 
especially of good preachers hauing some infirmities yet 
also our special drift is, to proue that we haue our libertie, 
to heare the most wicked preach, yea to leame good of 
them, & to obey them when they counsell or commaond va 
that which is good / 

Yet here that fiaming fier of yours, though we permit it 

to bnme Tp & consume those eienen .11. sorts of the 

eoimies, we must not thereby suffer you to driue it vpon 

our lawful houlds. 

For thus we hould, & retoume a .11. for a 11. 

!■ That to the worthie we may wittues freely anie trueth / 

To the vnworthie, which seek extremitie of law t^ainst 

vs, we will wittoes that tmeth which the law will 

afEbrd vs, & vrge it no further, but to stop their owne 

moathes, & to leane them without excuse. Yea and 

no preacher hath further message to such, when they 

thorowlie knowe them to be such. & when they know, 

that the farther trueth may better be taught in an 

other place, & to more meet persons •^. 

2- If anie speake against Sectaries which are none, and 

also in their ignorance & blind zeale seeme to raile on 

the innocent, they do eoill. Yet except they slaunder 

malicionshe, & against their conscience & knowne trueth, 

and it be euident, that they do it of mere zeale & by 

name do not spitetnlly abuse anie, we iudg it but an 

iufirmitie. 

8, If anie cloake their synnes by pretense of the Law, when 

aa first it is not plainly tried & iudged by the law to 

be a synne, it is but an iufirmitie. 

i. If anie condemne such domb dogs & their vsurping of the 

ministerie, & defend that baptisme being once ministred 

1^ them, need not be reiterate, but that by receiuing the 
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parties baptised, into the fellowBhip of t^e chnrch, they 
are sanctified, ae sufficientlie baptised /, this is no synne 
at all 
Yea if they them seines dare not, or will not receiae the 
sacrtunents of snch minisfcer[a] and yet defend without 
waiward bittemes, or persecntion that others may bette[r] 
receiue of them, making no conscience to the contrarie, 
then withont knowledg to refuse them, what grosae 
synne is it, 

5. If ante hould that not euerie Antichristian vsarper is an. 

vnlawfull magistral in a common welth, And that some ' 
being against Christ, be yet his snbetituta oner t>h$ 
commou welth what grosse aynne is it J 

6. If anie denie power & anthoritie to a rash and contentions 

multitude, to haue ^eir voice & rule, in matters of 
iudgement, which haue no iudgment, or are parciall and 
wicked, & can not vse their iudgment rightlie, what 
groeae synne is iti 

7. If they teach that we may communicate with hypocrita, or 

groase synners not sufficiently detected, & that in the 
&acramentB,aiid that for no abuses we may refuse the Lords 
sacraments, but onely anoied the abusee, or the abused 
manner of communicating, what grosse synne is it / 

8. If anie hould the Bysh. & the Commissaries, to be ministers 

of iustice, and to haue a fatherlie, & honorable right 
therein, what grosse synne is it 

9. If auie do dislike the superstitious & needles ceerimonies in 

• ordination & yet also acknowledg that the Byahops may 
call, authorise, trie, confirme, & warrant by testimonie 
the sufficiencie of ministers / what greuous synne is it. 

10. If anie hould that Eliakim hath an adueraarie which doeth 

withstand his keies, so that the free vae of his keyes 
is letted, but the right & power not debarred what 
greuous synne is it. 

11. If they hould it a greater synne to communicate in common 

familiaritie with detected wretches, then in the sacra- 
ments with hypocrite or wicked persons not sufficiently 
detected, what greuous synne is it •^. 
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If we alioQld thoa go ouer the rest of your chargings, 
we delt as soundly to proue the messi^ of theis worser 
muuetera, as you do to diaproue it. But whereas by their 
eujll doings you would dieproae their true preaching, or by 
some leauen of false doctrine, whoUe pinct from them all 
knowledg of the word & law, or all libertie to testifie 
& wjttnes the law & word of Qod, or also all libertie from 
others to heare them, is toto [sic] vnreasonable •^. 

Tou say furtiier that God hath his temple peculiar 
& proper for the preaching of his law. And thereby con- 
clude that in their euill ordered meetings his law may 
nether be hard nor preached /. 

In deed you saied somewhat, if Qod had not appointed 
1^ places, persons, meetings, & afiaires of men to luine, vse, 
& verifie his word. Yea in those groues & hill altars you 
name should or may his word be published, but not his 
saerifices oelebrated. 
' Wherefore we twitch you, with your owne bonds. For 
before you can bynd va to prone the disordered meetings 
as you call them to [1] be diurcbes, you must prone, that 
a communion in the groue or hyll Bacri6ees, is as free 
as that commrai communion which all men ought to haue 
in the common ministerie of the word : & allso you must 
prone that some places, persons & meetings are ex:empted 
from the miniBterie & vse of the word /. which if you 
proue, then the same persons or meetings are exempted 
thereby from synne, for without y' [i] word or law synne 
is no synne. But we suppose that fewe preachers, are 
HO grosse, aa to iudge all of their parish or parish meetings 
to be the church. For some they hould excommunicate, 
some recusants, some they know & see to be condemned 
prisoners, some atheists, or turcks or strangers of a strang 
religion, & open masse mongers as be the Portucalls 

But that none in or att their meetings should be of 
the church of God, is more grosse. 

Yon proceed from our first maiors & minors, as yon terme 

them, to our monsters. And I pray you what monsters/I 

1- Forsooth it is no monster to condemne tiie popish 
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tuiniHterie, & yet to iostifie » common & lawful] ministerie 
both of Papists & others to read & preach the scripturee. 
2. Nether can 7011 provie it a monster, to say, tlia.t the 
Papists might beget faieth, if they preached the word, 
BO truely, as it is now ordinarilie preached. 
8. Or that wicked men may preach that word, which may 

or doeth beget faith. 
4. Or that we bynd the spirit, because we say that the 
spirit doeth worck faieth sometymes by hearing wicked 
men preach. Whereby we vnderstaiid that much oftner it 
worcketh faieth, by the preaching or conference of good 
6. men/ if they may be had. Now you slannderously peruert 
our words, as though we saied, that such meanea conld neuer 
be had. No air, we meane that they or you which were 
first reclamed to reforme others as yon bragg in the points 
of faieth, did leame or reeeiue that faie[th] onely by hear- 
ing or reading those preachers sermons or writings, or the 
written scriptnrs, from their hands & custodie, & that by y^ 
worcking of the spirit withalL 

Nether may you say that the first reformers of others, 
had this faieth by good preachers or good conference. 
For then, were they not tiie first, seing good meu were 
before them in that worck. Nether say you that we forget 
Christ the first of all. For inwardlie by hia spirit of grace, 
we know he ia first. But his word ether written or preached, 
& red or hard, & that by the ministerie or from the minia- 
terie of Bad men is the first outward meanea to the first 
reformers of others. Yea euew from their preaching onely, 
by means of the spirit, was the first worcking of faieth. 
For though we iudge that faieth may be by readinge, we 
meane that iustifiing faieth, when a better means is wanting, 
yet that commoro faieth of the written word, or common 
conscience & beleife of the scriptures, is by hearing, we say 
not onely by hearing but first by hearing. And that the 
other iustifiing faieth which sometymes may be by reading, 
when their common preaching is wonderfully corrupted, ia 
first b^un & grounded on the common faieth, which com- 
mon faieth is first by hearing. For we can beliue [?] no 
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written doctrine, yea vre can not know, no more tben 
infanta, or sncklings, what this word (God) or (faieth) or 
(creation) or (redemption) meanetb, no not so much as what 
this word (heanen) or (earth) or (water etc) meaneth, if we 
nener had hard of them, nor talcbed of them with others. 
For who did ener leame his owne natine speach, by reading 
onely, & who can leame a strange speach by reading if he 
hsne not his owne natnrall speach first So that what 
stmmige words he first readeth, he knoweth Ukem not, bat 
by the like in his owne speach. And his owne speach he 
vnderstsndeth not, & beleineth not but by hetuing it 
spoken / So Uien it is plaine, that the common faieth is 
fyrst \fy hearing the word spoken or preached, or talcked 
Tpon, which is a preachings. For the common words 
thereof, are knowen & learned first by heariage, & tlte 
common meaning & sense of those words also ; And there- 
iore without hearing first, it is impossible to vnderstand 
the reading of the scripturs. 

Nether here let them reproch vs with contrarietie, be- 
cause we haue written, that faieth is not by reading 
first, but by preaching, againe that iustifiing faieth may be 
by reading firsts For both sayings are true, & not con- 
trarie. For that common faieth, must needs be by hearing 
first, & the iustifiing faieth, though most vsually it is by 
hearing lawfull & good preachers, yet sometymes when 
godlie preachers are not, then that common faietii being 
first had, the other may be by reading or meditating on 
the Bcripturs, when Gods spirit worcketh withal. Yea and 
in this respect it may alwaies be saied to be by hearing 
first, because it is grounded on the common faieth, which 
is first by hearing. And this we see by experience, because 
they that are borne deofe, & could neuer heare, can neuer 
also leame to speake, nether to read, vnderstand or beleiue 
the scriptures, nor to haue faieth & beleif e of their redemp- 
tion in Christ. And they are saued if they be of Uie 
chnrch, rather by the promisse as infante« are, then by 
their faieth, whi<^, without hearing faieth preached, they 
«an not haue. 
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^ Also it is no momiter nether blasphemie, to acknowledge 
other means of faieth, beside hearing of eoill preacheis, & 
yet to denie other first means, of that common faieth to 
the first reformers, when no other can be shewed before it. 

Tea we doubt not, but that iostifiinge faith may be 
wronght by tad preachers, if they preach it truely. 

Whereas yon obiect feare, when we stand to tiie combate, 
and bid yon prone yonr faieth by readinge, / yon do but crow 
before the stroke, when we bid you wound tb, if yon can 

But you strike va with a wrong rod, when you falsifie 
our saying, namely that simplie or peremptorilie, we d^ed 
other means. For we sued not, that there ia no other 
meanes, but that yon which are first reformera, or we 
which were first reformed had not other first means. And 
though (first) be not named yet when we follow yon, euen 
from yoor seines, to your reformers, & from them, to their 
first connerters, yon must needs vnderstand theis woides 
(first or first means). 

Also when we excepted reading, by your owne confeflsion, 
(if yon could proue such reading) we shewed you a sense 
for your Mow, before you could reach out your hand to 
geiue it vs. This is not feare, and yet it is no great 
courage nor valnre [valor] to be bragged of: vaunt not 
you of the contrarie. 

Bat while you proffer, & can geiue no blowe, behould 
yon take a blowe. For we bid yon prone yonr first faieth 
by reading, ac by aaie other means, then the preaching we 
named, & you can not. Yon ahrinck in the wettinge./ 
You hynd not your faieth to reading yon say^ or to con- 
ference, or to whatsoeuer means. Onelie the spirit you 
acknowledge a meanes, and Qod the gener. 

Beware of monsters yonr selues, which so redilie can 
pike out monsters of right shapen matters. For as before, 
BO now agfune you are in trauaile of a monster, and would 
bring it forth, namely that Qod doeth or may worcke faieth 
by his spirit, without anie outward means whatsoener. 

For yon magnifie preaching, reading, & conference, bnt 
bynd not your faieth to such means/. Yea but God hath 
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magnified ibeis tneana bo much, that without them bJI, or 
some of them he neuer gane faieth. And as you will 
shewe your faieth by your fruicts & good profeasion, so 
must you not derne, nether by shifting, tonme away from 
the fathers or meanes vnder God of begetting your faieth. 

If you do, beware least your faieth be base borne, which 
as a bastard denieth or knoweth not his father ^-i^ 

The other writer, saied before that we nener brought 
prooEe of our minotB or assumptions / And now he con- 
fessetii that we referred it to this place, And tiierefore 
must needs relent of his former chiding /namely for our 
bare aesmnptions, & for weariiug him so much, to denie so 
often the aesumptiooB. So now aa one wearied before 
hand, his sb«ngth no longer serueth him. He can nether 
see, nor hath breath sufficient, to testifie, how the instance 
of b^etting your owne faieth by the preachers, should 
prone that they beget faieth, 

or els, how this instance of begetting faieth, should 
differ from the qnsBstions or conclusio[uB] named before. 
But we pray him to wype his eyes & looke better, whether 
anie of the quaastions or coudosionB were of your faieth 
b^otten, & not rather the 1. conctnsion, that they preach 
the word; the 2, that they are sent of God. The .3. tiiat 
they are blessed as bringing the same gbospel. 

Also the first writer answereth doubtfully, as if by 
reading & conference your faieth might be begotten. But 
I pray you by what conference? with those which are 
reformed, or with the vnreformed. If the conference of 
the vnreformed do beget faieth, then you graunt the 
asBUmptions & by consequence Uie quoations, & vndo so 
manie knotts you haue knitt, against the vnreformed. If 
you meane the conference of the reformed, yon againe most 
answere, & resolue vs how & of whome the first reformed 
were first reformed, or had their faieth begotte[n.] 

We request a proofe how you haue your faieth, & yon 
bring profe, tiiat you haue faieth. If by your wajward 
condemning, bitter reproching, and contentions withstand- 
ing of some Bpeciall doctrine of faieth Sc good order, you 
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renonnce not the trne faieth, we will also iostefie your 
faieth. But if faieth, be neuer so much your right, yet it 
may please you to shew, how yon came in poeaession of 
that right. If you be speachles / now at thia qosestion / 
what will you be, when the ladge shall demaund, how yon 
came in among his guesse [guests ?]. 

But why did your fellow writer or rather corrector of 
yoOT writing, omitt your oft[en 1] charing of vs for prouing 
the qiuestion by the question / He saw well enough, that 
when the first queestion is vrged from qoeestion to qusee- 
tion, & the reaaoning is so f u oome, as it may well proceed, 
that then the last queestion may be put oner to the 
answerer, if it be a quiestion of particular instance ; & yet 
thereby nether begging of the qutestion, nether reproch of 
prouing the qtuestion, by the qutestion doeth follow / 

Otherwise your owne aasnmptions or minors being left 
to indgment & not proued, or being proned[,] if the proofe 
come in quiestion & be denied, or if the second profe be 
proued by a third reason, & that third, by a fourth, & that 
fourth be so plaine, that none can denie it, nor answere 
against it, or if the second or third be so, why then belike 
we should brable, as you do, that you begg the qmestion,^ 
or prone the qutestion by the queestion /. For how manie 
qusestions, & weake or vaine proofes do yon leane as 
graunted, & prone them not at all. 

But this -is it to be^ the qutestion, or to prone the 
queestitm by the qosestion, when we seeme to bring a new 
matter or proofe, and yet it is nothing els but a repeting 
of the head & cheife qnasstion / first moued / This we 
^ewed before, was none of our fault, but rather your 
8launder[.] For we nether repeat the cheife, nor anie 
other queestion, to prone it self by it selfe. but we bring 
in qmestions as falling out to be skanned ; not as repeating 
them, but as vrging them to prone an other, & not the 
same qutestion. as this, (They haue begotten faieth in yoa 
& V&, therefore by this instance or example we proue that 
they beget faieth) Then also, (we proued that they preadi 
Qods word, because they beget faieth). Now fdl theis are 
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three setieral qiuestions, d; not a repeating of one qtueetioD 
to pnnie it selfe. Namely the first, They preach Gods 
word, the second, They beget faieth. the third, In vs, 
in yoo, A in others they beget it, or hane begotten 
it. Now this last being a particulfu* instance of experience 
except yon can answere by experience, that yon haue had 
your faieth, by meanes of Bome reformed like your selues, 
& them allso of other reformed, & so fetch a genealogie 
from lax as do the FapistB, /yoa must needs oonfesse, that 
the vnreformed do & may begett faieth, & that therefore 
our ordinarie preachers, whether reformed or vnreformed 
may beget faieth. For your shift of taming vs out for 
b^gers will not seme you 

Also in tiiis matter yoa thorst the papists from their 
right, & would poll vs t^ter yoo into a wrong paradise. 

For I pray you, might not the Papists aske, how Luther 
came by his faieth. In deed by that qtusBtion, they might 
not instifie their popish church, & condemne the true 
church and if we should therefore aske yoa this qniestion, 
ether to iostifie wicked preachers & their vnreformed 
people, or to ctmdemne yoa, or anie other, in anie good 
grace, or coarse of reformation, we should do euill. Neuer- 
theleese Martin Lather & we also might answere that 
qoffistion. Nether may we fyll vp onr brests, with such 
a swelling or fond conceit, as ether proadlie to refuse to 
answere this qosestion, or to put it of with this shift, that 
our faieth came as it pleased God, namely by his spirit, 
but the outward meanes, we know not, or acknowledge 
not/ For Godes ^irit is not tyed to outward means/ 

Nay rather more wisely & truely we might answere, 
that the wicked papists might b^et a common faieth in 
great measure, & might minister manie graces to other, & 
then Gods spirit, by our reading, meditating, & conference 
of the scriptures, or by opening the mouth of the enimie, 
to wittnes the faieth bo far as our preachers, may beget 
that lyuely & iuatifiing faieth-^ This 1 say may be, & yet 
nether the papists, nor our owne worser preachers can 
take vantage thereby, to iustifie their synns / I meane 
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that though they may inetifle that they hatte common graces, 
yea spiritual graces of knowledg, conscience, & outward good 
deeds according /yet they are bat to their greater condemna- 
tion / & are nether graces nor good deedw of regeneration 
or of instifioatioQ in Christ, nether do warrant them to be 
the elect people of God tyll they repent And therefore 
by name we may wittnesse of what preachers we had 
both a faietb & a conscience against symie begotten in 
T8, & yet neuBr a whit more instifie that preacher to be 
a good & godlie man except his lyfe be accordinge. 

Ton say we obiect our phantasies, and yet say they are 
lessons taaght vs of our Babbies, & none of oar owne /. so 
yoa would qnarrel you know not at what, & vaunt of Aetnaes 
or kingdomes yon gronnd vpon, which can not be stirred 
We Haue assaied your migbtie motintaines or bollworcka 
in theis quffistions, and fynd them to be clouds of dast 
moonting vp with the wind : but in deed haue no force of 
inuasion or conquest, as the blustering of yours maketb shew. 

For one blustereth out, that we de™e a lewd & erroneous 
distinction, aa diniding the inward &, outward kingdcuue of 
Christ/ 

The other ehorgeth vs with a foale & dangerous error, as 
if we made a separation or temporal distinction of Christs 
outward & inward kingdome /: and in eharitie he saieth he 
would purge vs. 

But do we name theis words (dinision or separation): 

They are your owne wordas & rather blowen from the fier of 

your owne quarrels, then cominge or gathered of our words 

Lnk. 17. SO. or meaninge. The inward kin^ome of Christ we acknow- 

£^'i7.'3a ledg /as Christ also saieth, the kingdome of God ia within 

you. And the outward yoa dare not denie / yea saieth 

Christ ye shall desire to see one day of the Sonne of man, 

but shall not see it ; noting thereby an outward & visible 

Fwl. 27. i. 8. state of his kingdome. Which outwurd kingdome, appearing 

most, when Gods people are mett, is called the face of God^ 

as in the FSalme /27. 4. 8. which also in Uie same psatme is 

called the faier bewtie of the Lord/, because of the outward 

shew thereof. 
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Well then & plaine distinction of the kingdome of God 
is made by God him self, yet this diatinction one of you 
calleth (nice) & the other temporal, & both call it a ditusion 
or separation And why so ? becanae we make qneestion, 
whether the inward man, must be first reformed before 
the outward, &. so the inward kingdome must needs be 
in ech man first, before he can be of the outward. Suerly 
peace & qmetnes with snch men will be nice & tickle, 
which them seines make so nice & stramige, of our plaine 
words & good meaninge /, 

For you would make vs & others beleiue, that we say 
there may be ui inward kingdome, contrarie and diuided 
from the outward /. onr words haue no such shewe. But 
we preuented a cauiU. because in reasouiuge you vrge that 
you haue the outward kingdome, namely your good f ruict«s 
& good profeisision/; as who say you need not stand to 
discnsse how you came by the inward kingdome namely 
faieth and a good conscience /. Nay say we, you may not 
thus shift of our qusestiou or proofe. Vox you could not 
be reformed, to be of the outward kingdome, but you 
innst needs haue the inward first, namely faieth and 
a good conscience /. Now if you Cfune by this inward 
kingdome by meanes of the preachers / Why are you 
Tnthanckfull & iniurious to denie that anie good grace 
doth come from them. If not from them, then shew from 
whom[e3] or els say you can not, or will not / & so ac- 
knowledg the flame of your Aetna to be quenched. 
Your owne proofee are agunst you /. 

For that inward repentance and amendment, was both lut. 8. 3. 8. 
preached & reoeiued, before the outward amendment 
could be 

Also the spirit, & the inward grace is first, before the 
outward grace can appeare by anie outward amendment/./ 
And your seluea do acknowledg the conoersion of hart, 
before the outward amendment / 

And that outward practisse acc<atling to the inward 
turning & callii^ / doeth shew the inward first / or els, 
how should the other be according to it / 
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4. likewise the gnift of the talent, before the vse tikereof /, 
the lighting of the candle before the sbininge. 

5. Inward obedience before the outward / 

6. The inward oonsuence before the ontward lyfe /. 

All theifl aiz poUishings are bnt enen the same one thinge 
we Baled before : One face I say, painted of yon, to change 
it from the natural or first hew, as though you bronght 
Biz proofes against oar qiuestion which are but euen the 
qneeation it- self, namely that the inward kingdome is befora 
the outward /. 

And so yott graunt, but yet with a philosophicall dis" 
tinction, of first in nature, but not first in tym& We will 
here a litle stand to answere it, whether that which by 
nature is first, is not also fyrst in tyme. This we say 
from Diuinitie, that seing tyme it selfe is a natural thinge, 
that is, a thing or estate which hath consisting & being 
from God the creator, & is the general estate of all things 
in nature, by difference of continuance / that therefore, it 
can not be seoered from nature. Tea let philoeophicd 
vanitie geiue place to diuinitie in this point /. I know how 
lai^elie some take nature, namely for onie substance[,] 
essence, or consistinge. And so will haue God the Father, 
by nature to be befwe the Sonne / but nob in tyme. yea 
and call Qod nature, or at least say there is a nature of Qod / 
Bnt all theis errors, will easHie toume a syde & go downe- 
ward, &om whenc[e] they came, if we know what nature 
is / For nature, is not anie substance or consistinge, but 
onely that thing or estate & consistinge of things, by destinie, 
whereby they haue their being beginning & contiauance, 
according to their kind. Kow we know that Qod is not 
among the kinds tuid sorta of things, nether is subiect to 
deetinie, nether hath auie naturall bc^Dg beginninge or con- 
tinuance l^ kind, and therefore is not nature, nether is of 
anie natural consisting, but rather is aboue all nature, & ia 
the author & founder thereof. [About eight or ten lines 
have here been blotted out.] This ia natnre. And this I am 
forced to write, because of your vadne distinction, which 
would horle out tyme, from nature, and admit a distinction, 
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«s thongfa the caose were not in tyme before the effect 

Forsooth you would tripp vs. as iudging or saiing that 

there is a tyme of euill, betwixt the good caose & the good 

effect / And so name minnta of tyme Sc hoores, as though 

we ment, that mtmetha & years might be betwixt the 

inward kingdome and tiie outward / No, no : we meane 

not first in tyme as putting a space of tyme betwixt / but 

'Uiat tile inward kingdome in him t^at is reformed inwardUe, 

ia before the outward, before it, I say, & that in tyme but 

yet the oatward immediatly following thereon/, & no 

minute or titie of tyme between / yet we meane not, but 

that betwixt the beginning of the inward, & the perfection 

of the outward, there may be d^ is a tyme & space / not of 

aynne to the regenerate part, but of profiting in righteous- 

ues, /tyll it come to perfecti^ which perfection is not in 

this lyf e, bnt when the soule is with Christ / Tet here we 

add these distinctions of first in numbering or naming anie 

thing, also first in order, and first or chiefe by oomparinge / 

We know that a thing may be first named in speach, which 

in nature by creation is not first / except we meane the 

natnral estate of tyme in nominge whereby it is called 

first, and so the fixBt Tti^mirig is first in tyme / Likewise 

toaching first in order, & first taken for cheif e, if we vnder- 

stand a natural order by the cause &, the efiect following, 

then by first is ment first in tyme /, also if we vnderstand 

by order, the course of our art, meaning, or speach, then 

that which is first in all theis, is fyrst also in the tyme of 

all theia/bnt first taken for cheif e, is a metaphor, by 

resemblance of the first or cheif in roume, callinge, or birth 

etc So that if we speake properhe, what so euer is first in 

natiu^, is also fiist in tyme / Also the cause is in tyme 

before the efiect. For we shewed before, that in nature, 

the estate of things by tyme, is common both to tlieir 

peculiar being & consisting, & also to their vse & occnpiinge 

by coasea&efiects/ And therefore also Salomon. Ecclesi. 3. Ec«]". S. 1.9. 

chapter 1] doeth ascribe a tyme, both to the cause of ech 

thing & to their efiects, and distinguisheUi nature, by the 

beginning, course, exercises, & endings of things by tyme, 
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& nametii all theis things in that chapter. / Wb^«by it ia 
plune, that if the cause hane his tyme, & be before the 
effect, which abo hath hia peculiar tyme, then the cause in 
tyme is before the effect /. NeuerUielea the cause not yet 
oome, or not yet in worcking, may be after the effect '^hich 
is oome to posse: but not after bis owne proper effect/, 
nether the effect before bis owne proper caose/ And 
whereas some may canil, that heat is an effect of y* fyer 
which is the cause, & yet is not in tyme before the fyer, 
but with iho fier, we answere, that that same beat which is 
an effect, we meane that beat which cometh from the fier, 
& is in the aier or obiect to the fier is in tyme after the 
fier : I say the beginning & continuance of the fier, is the 
b^inning & continuance of that heat, & therefore ether by 
the beginning or by the continuance m before that heat 
by distinction of tyme / yet the swift worcking of the 
cause, (that is of the fier) to the effect), is such, that the 
difference or space of tyme, is rather discerned by reason, 
tiien perceiued l^ sense or feeling /, Bnt there is an other 
heat, which is in the fier it selfe. And this beat is not an 
effect, but a facultie, qualitie, or adiunct w they terme it, 
of the bnminge or fierie matter / and so the being or con- 
tinuance thereof, is together with the subiect, matter or 
substance, for they both make one thinge, & therefore are 
together / The like may be answered to o^wr like 
Cauila. 

Theis tilings I am loth to discourse so largely, but much 
more vaine philosopbie in you then this is, which yet is not 
espied, shall hereafter heap vp much more busines to your 
answearers [1] ; and not onlie astonish them that such aa 
yon & so manie of yon should be beguiled with them so 
longe, but also as raging waues dash vpon them, tyll 
by Qods help, they hane sent them downe to that golfe 
.beneath, & turned their streame to that hellish lake, whence 
they shall neuer retoume /. 

A third obiection of ours you answere by loosening [1^ 
our consequent, that is you denie those to be the preachers 
conuerts, which being prioate brethren might baue preached 
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to yon, & refonned yon / & so denie all raeanes of your 
ecmuersion to be by the preachers. 

But I pray you doeth a doubt or demaund omfute it 
Belfe, when the answerers dare nether say, yea nor nay 
to the cheifest part thereof/. 

We demaund or pat case [sic], whether yon were re- 
formed or had faieth by the preadiiag of priuate brethren 
& yon say nothing to it / ouelie you say the antecedent 
confoteth it aelfe: bat Uie first port thereof yoa eeale 
vp, as not lawfal to be E^ken of/. For you acknowledg 
that prinate toretfaren preach vnto yon, which matter we 
mone not to yon, but whether they hane begott faieth 
or no in yon. this knot first yoa mnst lose, before you 
lose our consequent/. Wei LoUier you say was conuerted 
without preachinge/ but here we go betwixt yourproote 
& your oondnsion. For Lnther had neuer bene conaerted 
if he neaer had hard preachinge. yea he had not knowne, 
ao much as tiie name of Christ or of God, had it not bene 
tonld him by prinate or pnbUqae preaching/. If he had 
bene among painims or pagan people, where was no rumor, 
talck nor preaching of Christ, he had neuer knowne Christ/. 
Yea we know that al christian or common knowledge, 
faieth, conscience against synne, by that ooiniaon profession 
of common professors, is a kind & measore of ccmuersion 
from ignorance, infidelitie, St atheism[e,] yet is it not tiiat 
conuersion of reconciliation & regeneration in Christ. 
Neuerthelesse both this special faieth & qieoial connersioQ 
is grounded of that common faieth & commcm conuendoTi. 
For first we must needs beleiue that God is and that he is Hebr. 11. t. 
a rewarder. etc. as the scripture wittnesseth, before we can 
come vnto him. That is we must bane that common fiueth 
first, of God / & Christ, & of his iustice, goodnes, will 
& word, before we can come neare vnto him by that 
instifiing faieth. Wherefore without preaching it was 
impossible that Luther should beleiue /. For Qod hath 
appointed & sanctified preaching, euen in the mouth of the 
wicked for the good of his children /. For by miracles 
shall not faieth be wrought in theis latter daies, as Christ 
also saieth that blessed are they that beleiue & see^no 
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miracles / And though faieth nu^t be confirmed by 
miracles, yet the first worcking of all mens faieth, must 
needs be by the ordinarie means of preachinge the word / 
as we proued before / Wherefore it ctm not be, that Go>d 
shoold worcke or geine faieth against his owne ordinance, 
will & word /. 

Now your conclusion, which yon would make ours, or at 
leaat like ours/ is to gape before vs, that we might fill yoar- 
mouthes with wind /. For we are not bo madd, as to fyll 
vp your mouthes with such vanities, that anie may be con- 
uerted without meanes. yea we mamel what garish mood 
doeth carie you so swiftlie, to ronn after hadlwist [?], 
For we stick on notiunge so much as vpon the ordinarie 
& lawfoll meanes of faieth & conuersicm /, It is you 
rather that say plainely (as before we noted) that you 
will not tye faieth to anie means what so euer /. And it ia 
dotage in you to say, that to be conuerted by the preachers, 
is all one with your conclusion as if we saied, that there 
may be a conuerting without anie means at all /. Nay sirs, 
your owne rash sentence, you may not ascribe vnto va. 
And that which seemeth no means of grace, faieth, con- 
science, & conuersion in your eyes, must not be thurst 
in our faces to put oat our eyes/. 

A part of our antecedent, yon wil make to confute it 
selfe/ They were the preachers conuerts say we, They 
are turned away from the preachers, say you /. So your 
conteirie saying, you would haue to confute our saying / 
Buerly, yea, on our syde, ft, nay, on your E^de is a slender 
confutation/. But you imagine, that we graunt them 
turned away from the preachers & therefore to be none of 
their conuerts /. A suHect that tumeth away from our 
prince, ia still a aubiect. The vnnatural child Uiat denieth 
hia Father & tumeth away from him is still a child. Tou 
see therefore, that your proofe of contrarietie, is but a bare 
nay, & not contrarie /. For they may be their conuerts, in 
faieth, & knowledge, & also in obedience to that word of 
faieth which they preach, & yet toume away from the 
wickednes of those that remaine wicked /. yet also if they 
toume away from thanckfullnes towards them for y* good 
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they haae done them, from honouring of them in their 
good graces [1], & from all lawfoll commnnion in that 
minieterie, vee, & calling of the word / they are rebellious 
tamehacks & not godlie tomeawues. AJso Uub is not 
contrarie, to he a oonoert of the preachers, by their tme 
doctrine, & yet to tome away from their wickednes, / if 
tbey be wicked. For the preaching of the trueth, by the 
wicked may counert, yea euen so far, as to leane & toome 
awsy from tiiose their enil deeds which their good words 
do condemne. But you may not hereby wynd vp a 
vantage, that because their hearers, are turned away from 
their enill deeds or els from their euill doctrine in some 
part, that therefore their good doctrine, being taught so far 
as it is, might not or hath not conuerted them /. 

And suerlie a print of shame may be sett in their faces, 
which blnsh not to say, that nether faieth, nor conscience, 
nor zeale, nor obedience, hath bene wrought by the 
ordinarie preacheiB, 

Yea your owne conscience, we are suer, will bonme & 
sting in you, as lyinge against the spirit of grace, if yon 
say, that your harts hane not some tymes bene inflamed 
with a zeale of Qods glorie, with a consdience agunst 
synne, with a ioye in that faieth & knowledge which yon 
haae learned & receiued at their sermons/: Yea and that 
this faieth, conscience, zeale & ioy hath a long tyme con- 
tinued & wrought strongly in diners of yon, euen to a 
redie willingnes to obey so far as you knewe. yea to do, 
worck & practisse with strift & much care, and all this by 
meanes of their preaching /, 

Yet further we say, that your owne harts do tell you, 
that you hane no knowledge of anie abuses, against which 
the preachers hane not, & do not most vsnally preach & you 
learned that knowledg of them. For though some preach 
some things corruptUe, & the same men do some tymes 
stand with and against one & the same abase / Yet the 
better sort & greatest number haae left no abuse vntouched, 
but with moch zeale & great patience hane cried ont against 
them in this age & soffered persecution for them in former 
ages as some by fleing their contrie, some by losing their 
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linings, t^ace & standings, Bome by imprisonmeiit, arraign< 
ment & baming at the stake /. And though hj weakenes 
or hypocriaie they should some some \sic\ of them tnme 
backe from their former zeale / & do hurt, as before they 
did good, yet that good & grace they haue wrought standeth 
stedfast in the better or constant receiuers, nether may 
those receiuets alledge saying, we are turned away from 
onr first teachers & preachers, for they are oanght, & what 
good did we euer take by them / T 

Bat cursed be he, saieth the scriptnre, that saieth to his 
father, wlutt hast thon b^otten & to his mother vliat hast 
thou brought forth : 

Tet yon without f eare dare vaont, uid mocke them uid 
v8, first in pulling frcnn them their credit, & then bidding 
them get it againe if they can, also in reprochfnll deniing 
of that f aieth & knowledge they haue taught & you learned, 
& then daring or facing them to proue it. 

And aa you by catalogue of their false doctrine, & evill 
abuses, would proue that they beget not faieth, so may we 
prone by a contrarie rehersall, of their true doctrine, & the 
good effects thereof, that they haue begotten ffueth, /& still 
do b^et it. 

Also Because experience must needs be the profe of this 
our refaersall following, we protest the experien[ce] of our 
consciences vnto yon therein, & by oath are redie to con- 
firme it, & also appeale to the common experience of others, 
that we write nothing fiunedlie in theis points following, 
but euen as we haue felt & tried them in our c(Hiaciences, 
80 we wittnea them to you. 

Namely that we faane hard, knowne, & tried 
the preachers by manifest experience, to haue 
taught & by practisse endeuoured against all 
theis grosser or more greenons abuses & doctrins 
followinge / And also haue truely taugh[t] the 
points & grounds of true Religion in manner 
as f olloweth /. 

The greuous abuses, & heresies they 
haue condemned are theis Which 
we will first reherse/ 
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1. They bane taoght and do teach that without the woid 

of Qod, there can be no church of Qod/. 
3. That they are hereticka & no true Christians, which 

denie or deburre the word of God, or bring it into 

miBerable bondage of mens dispensations & traditions 

against the word[.] 

8. That they are vnder the thraldome of Antichrist which 
geine oner their libertie & care ether to confesse & 
testifie the true reli^on, or to practisse the same. 

4 And that therefore Atheista & prophane persouB are 

most detestable. 
S. And that they which fall to infidelitie Sc Paganisme 

&om the true religion, ought to be pat to death. 

6 Yea they denounce them no In«ethren, which obstinatlie 
refuse to heare, iudge, & leame the tme religion b^ng 
orderlie ft sufficiently offered. 

7 Also which are obstinate rebells against the law ft 
word of God once receiued. 

. 8 Schismaticka ft fotaaJEois of the church of God. 

9. likewise titey that fall to Idolatrie, from the tme 
religion /, or are false worshippers, ft herein also they 
condemne the masse. 

10, Which seeke to new mediators ft interceascffs for tb, as 
to pope, angels, or saincte etc /. 

11. (j!ontemners, disdainers, ft blasphemers of the sacra- 
ments/ 

13. Blasphemers, cursers, hereticks against the nune of 
God ft the tame religion/. 

15. Witches, conioreis, sorcerers/ 

14. Blasphemous swerers ft forswerers/. 

16. They which for feare or worldlie welfare renolt or 
denie the tme religion. 

16. They which willfully ft arroganblie pnusume to breake 
Gods commaundements/ 

17. Seekers of Saluation or iustification by merit of 
worcks. 

18. The hard harted ft contemners which harden their 
harts, being called by extraordinarie iudgments of 
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Ood, A by otheis in Qods name, to mortifiing & humb- 
ling of them aelnee /. 

19, Freesomptaoas violators or contemners of the sabbath 
or hoUe exercises /. 

20 They which vsorp or confound the offices of Christ 
in bis charch. 

21. Or confound & intermingle the Church by wilful 
prsesomptioa to haout & hould couenani With the 
wicked, speciallie in tiie sacram^ts, and brotherhood 
of the church. 

For they teach the tnieth herein, tii&t the godlie 
should onelie be receiQ«d to the fellowship of the 
church, Sc the other kept out or cast out/. For But 
the fault of most is in neglecting or refusing to detect 
& fynd out the vngodlie, & to deale against titent being 
fomid out/. 

23. And yet their doctrine is against those, that willfullie 
denie or refuse the vae of the keyes in bynding & 
losinge, that is of particular appliing of Qods promises 
& iudgements. 

23. And those also which eeeke to, or execute antichristian 
absolutions & pardons, or cursings & excommunica- 
tions/as in tyme of Idolatrie/. 

24. Or which willfullie or for feare of man denie, refuse or 
geiue oner their christian profession of testifiinge or 
preaching Qods trueth, or of hearing & obeiing the 
same/. 

26. Or which geiue false iadgement & sentence of malice 
or parciaUtie. 

26 Further allao they denounce all those to be wicked 
wretches & no true christians which are prsesumptnottS 
contemners or rebella against superiors/as by treasons, 
corsings, resisting, obstinat vnrulines etc. 

27. Or which are in spiritual bondage to Antichrist or to 
his vsurpers in the church So that they will not, 
or dare not, or [««] geiue away their libertie, that 
they can not inquire nor make trial of abuses/ nor put 
difference betwixt good & badd /. 
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28. Or which thinck it vnlawfiiU or for feara of man dare 
not or will not keep componie nor meet with the 
breethren both openly & priuatlie for mtttaal edifiing 
& therefore do vtterly condemne such meetings /. 

29. Or which take vnlawfull ministers vnto them in mans 
name, by dispensation against Gods word, & nether 
will refuse them, nether tbinck it lawfull because 
of popish inhibition onelie/. 

SO. Or which geiue ouer & lose their libertie of testimonie, 
accusation, or making ezcepUon, or right of their voice 
of speaking, of iudging the tmeth & true religion, of 
standing for, defending & labouring for the same, so 
that greuoQS abuses grow incurable thereby «^ . 

81. They which deale extremely & cruelly & aeeke ettier 
tiie bodelie or spiritual distruction of auie /. 

82. Bailers, fighters, obstinat contenders etc murtherers/ etc 
88. Betraiers, f oraakers, or persecnters, of the Breethren etc. 

84. They which practisse knatierie by spiteful & malicions 
touches /. 

85. Obstinat & malicious refusers to help, releine, or 
succour the breethren 

86. Drunckerds & riotous persons etc / 

87. Adulterers, fornicators, bauds etc. 

88. Persons commonlie geuen to Idlenes by geiuing ouer 
or ceasing their callinge. 

89. Vnthriftie & shameles mispenders & wasters of their 
owne or other mens goods /, 

40. Shameles couetous persons by Briberie, extortion, 
Sympnie / ete 

41. Shameles couenant breakers & coosiners / 

42. Oppressors 48 ysurers. 44. Robbers /46. Theues 46 / 
46. Shameles & common lyers. 47. Discrediting slaun- 

derers/ 48. Backbytors./ 
49. false Accusers /etc/ 50. And shameles excusera, I\is- 
60 / tifiers, conceiiers, or partakers with others therein /~«~ . 
Theis abuses we hane hard them openly to condemne, Sc 
preach against. And that doctrine which instifieth theia 
or anie of theis, they renonnce & refute as heresie /, 
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Tea we add fortlier, that if yoa require it, ft thindc 
it ueedfoll, we will demaund tlie haod writing & Batscrip' 
tioD by name, of eandrie preachers, who shall thereby 
testifie that they do often & vmiiUly ooodemne all theis 
abuses, & aceonat it heretic^ docifine which manteinetii 
anie of them /. 

Too see thra^fore that there is no open nor grenous 
abuse, whi^ is not preached against by the preachers, yea 
Mid BO manifestly t^sclosed, that booth their freinds hane 
learned to disceme them, & you your seines ft we also 
to mislike ft auoied them, & their enimies taking vantEige 
at their libertie ft bould apeach do hate them. 

Now this our rehersal is e^ctnal to proue that they 
begett faieth, yea that they beget iustifiinge faietb, Bat not 
your contruie rehenal, to proue that they beget not faietb. 
For When they discloee all theis abuses, ft reclame others 
from them, Uiey vndoubtedlie beget faietli: Bat If anie 
haue strineu for the lords ordinance, A agunst all theie 
disorders, and then afterward ether through some ^fuoraace 
or disagreement in some pcnnt, or through f eare ft bypocrisie 
are deeper plunged in the contrarie ordinances / it doeth 
not proue, that therefcn^ before tyme they haue iu>t begot 
faieth /: or that there true doctrine being sufficiently 
taught to beget faieth, doeth not, or can not beget faieth 
in the elect because their contrarie doctrine doeth distroy 
faieth in the reprobate / or backward / 
We here you will not denie, that to l^me to iudge ft to be 
reformed from theis former abuses is of faieth, yea of 
iustifiinge faieth, for anie thing that man can say to the 
contrarie/. For God onely ludgeth the hwi, / when 
the outward deeds are good/. If you do, you disprone 
your owne faieth, which by yonr good profession, (as you 
thinck it), did warrant it before / 

But that we ft others are reclamed as before is saied, it 
is proued before, ft experience must trie the matter. Yea you 
can not condemne vs for anie things thoughe yoa take vpon 
yon to do it, yet how iastly [vninstly] you do, it is enid«it, 
and by Uiat wlidi followeth shall yet be more euident. 
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Now that the preaehMa haae taught, & do truely tefteh 
a^ the grounds of true reli^on it may tdao be i»x>ued l^ 
tiieir sabscripticsi / 

For there are manie of them, that will most willinglie 
Babscribe to all points of religion which, who so ener shall 
{»each, may beg«tt faieth and vHually preaching them, 
do begett faieth, & who bo euer shall leame & beliaae them, 
haae obteined the faieth or christiui beleife. 

Bat their ^eth, & the coofeasion thereof is here needles 
to be recited / see a farther diacoorse hereof anoesed to 
this treatisse.^ 

We bane made [H^^f ession of oar faieUi in a eeaeral booke 
amiexed to this / ag nimrt-diBoydoB B -A te a ching thO ' t t ne 
do e trino o l-g digi e a /: which is the same oar preachers 
do preach, and shew to the world : yet is it not aa yoa 
saye, coonterfet, damnable & no faieth. Bat rather yoa 
yong MaifiteiB, which bane eaten and filled your seloes 
of yoDT onld Maisters labonrs, do now kick vp yoor heeles 
against them, and not onely woald pat them from their 
ri^t, saiing that the Ghoapel & trae faieth did first of all 
come from yoa / bat also do chalendge them as dastnrds 
because yoa dreame ox rat^r crack a victorie before hand. 

The other writer alledgeth Christ saiing against vs, 
that ve may not looke for grapes vpon tiiomea, mx figgs 
yp<Hi thisalefl / and so he comlndfrfih that we may not 
hope to re^ anie good from a fdse pn^ihet, a woolf, 
a martherer. 

We i»tame theis answeres. 
First that of the natural miui as he is left to him selfe, 
& hath no farther grace nor lightning from God/ there can 
be no good looked for /. 

Bat because the knowledge of the Ghoapel, a consdenee 
against s^nne, a zeale for Gods glorie, though otiierwise 
they be igncnant of some chaif e points & groase off^iders by 
means of ignonmce ; because I say, ihx»A graces and sndi 
like be aboae oar corrupt natures, & be an illuminating 

' Mearly balf a page of Browne's writing following Uiis pEMiage bu 
beea poiiited or et with & liqaid reumbling black ink. 
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from aboDe, eoen of grosae wicked peraoiui often tymea, / 
therefore thoee wicked men, haue a plant of an other graffe 
in them, namely the spirit of grace, thoQgh not of adoption, 
by which they may & do minister grapes & fi^p vnto 
others. 

Secondlie Christ meaneth not, bat that we may haue 
a oommunion with the wicked in common graces, both 
spiritual & worldlie, but he, by that parable, doeth onely 
forbid to ioine with or followe false prophets, in this euill 
or to haue communion with them, as members, brethereit, 
or pastors of the church. 

For bew€w« saieth he of false prophets, ye shal know 
them by their fruicta / That is, be not deceiued with their 
doctrine, being good in some part, nether by those few 
or mo good worcka which they do ; For if they be thomes 
or thisslea their fruits no doubt will be accordingly, & will 
bewraye them /. 

For ISA natural herbs, weeds or trees doe shew their kind 
by their fruiet, so shal the estate, kind & coarse of the 
wicked be kaowae by their fmicts/. 

Wherefore we thirdly geiue this answere, that Christ 
meaneth rather to proue all false prophetea to haue their 
kind, estate, & right in the world, then in the church, as to 
be members or pastora therein, and also to geiue waminge 
that how so euer by anie grace or lightning from aboue in 
them, they may teach & do good, & we leame and receiue 
good, yet they haue an other nature kind, & estate, which 
naturally by euil doctrine and dealing, will bewray them 
what they are/ & haue no right of communion in the 
church. 

This euill when we fynd & trie, we must beware of them, 
and iudge them in their euill, to be false prophets, thomes, 
& thissles : But in respect of that good, grace and lightning 
they hane of Qod, they are lawfull ministers of common 
graces, & haue their common right of communion in the 
world 

Nenertheles the church must be kept vpright / & none 
Huch suffered after they be sufficiently discried & iudged by 
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the church, to come into their assemblies to preach and 
mainteine contentiously their errors or heresies 

Yet if they neuer had receiued the contrarie tmeth, and 
are no renoltera, they may not be put to death, yea if they 
were before ra in much trueth, of whome we haue learned 
much spiritual knowledge, & by them baue made conscience 
against much synne, & bene made zealous of manie good 
worckes, we ought therein to be thanckful rnto them /, 
and may still both with ioye our seluea, repaire to their 
lawfull assemblies to preach the word, & be glad that others 
do so likewise /. For though it be vnlawfnll for them 
to preach heresies / yet is it not unlawful for vs to heare 
them, so that we make profession to the contrarie. That is 
we may talcke with them, admonish & rebuke them, & 
if they being popish hereticks persecute & driue vs from 
their assemblies, we are free to go from them, and yet still 
by occasion may heare them /. 

Yet the bad preachers we speake of are no detected 
hereticks, / nether is he an heretick properly which of 
ignorance doeth preach an heresie, but which by renolting 
from the true faieth doeth obstinatly preach it. But theis 
bad preachers, you say haue neuer knowne the true faieth, 
and therefore are no reuoltera, & soe no hereticks / : And 
though they did some tymes preach that, wherevpon you 
will needs gather heresies, yet we fyndiag that they preache 
contrarie true doctrine, you may not therefore chalendge 
them, that they preach not the whole trueth / 

We alledge that the preachers oaerthrow the kingdome 

of Antichrist 

Wherevpon we conclude that they are not the ministers 

of Antichrist /. 
You Answere that they vphould it / But we further 
aoswere, that some former popish here[tick8] haue vpheld 
with the left hand, & bene forced to pull downe with the 
right, & we meane those worser preachers you speake 
of may do so likewise. And so both our saying is true, 
that wherein they pull downe the kingdome of Antichrist, 
therein they are ministers against him /. & wherein they 
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boild his kiDgdome, they are his vphoalders. For thcmgli 
Satan can not cast ont Satan, yet the spirit of Qod in the 
tfpsa wicked may jnill downe the kiogdome of Satan /. 
Tea this is oar wonderfnll comfort, that we see tite wicked 
to be dixiided against them seliie[s] and therefore we know 
tiiat their kingdome can not indore/. Tet it ie blasphemie 
to ascribe that good which the wieked do vnto Satan : For 
that is the Lords finger, & the woreking of his grace, as is 
largely proned before. 

Wh»efore for hast to thurst downe your enemies namely 
the vphonlder of of [«tc] Antichrist yon also fall or dash 
vpon yonr freind, namely the ^irit of grace, worddng 
in your oiimies vnto your good. For thongh in one 
fellowship & oonenant <A the church, tiie Samaritaiu & 
heathen might not worcke & build together in their 
peenliar assembhes, yet Cynu a Pagan king is eommaooded 
to bnild the Lord an hoose. 

Also the beaUien beyond the rioer are commannded 
to help them, to hew them timber, to geine all things 
necessarie. Tea the Israelits vent to those infidels St 
labored & wron^[t] together with them, in hewing, fetch- 
ing, ft QiariiTig j^f], aJl things necessarie for tiie bnildinge. 

TSow who knoweth not, bat that Gyros & those heathen 
were othnrwiae aduersariefs] & settera vp or bnildeis of 
Satans kingdome or eitie. So that at this tyme their 
right hand was wiUi the people of God, to build tiie 
Lords house & cietie, & their left hfuid with Satan to build 
for him. 

Further those marks of the beast, will not prone, as 
is shewed, bat that the sune men may boild & do good by 
their graces, to the elect or better sort, tJioagh by their 
wickedne[B f\ they do hurt to the reprobate or worser sort/. 

Ton make a fyne distinction of the purpose Si loarck of 
false prophets, & of their halting, soothing, and erroneous 
doctrine, as though tiiey purposed not euil, which excep]. . 
their euil purpose/A as though a man could halt St sooth 
continually, without a eontinu&ll purpose to halt & sooth. 
Tea we say that all false prophetes by t^eir owne wicked 
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nature haue euen a sett purpose to deceaue, adduce & halt / 
& that alwaie[s.} 

But in deed by a grace and heauenly lightmnge i^ey 
purpose better things And whereas you say that seldome & 
verie few false prophets hane this Section, t^t c^ purpose 
they would distroy faieth, you first tume bacic rpon your 
fellow writer, and then also tuii your selfe vpon your owne 
weopons which often tymes charge the preachers with 
malice & euill conscience, aa though they neoer ment good, 
%fr had anie good purpose / or as if they minding & purpos- 
ing good, & doing or fuUfilling their good purpose, yet Uiey 
do no good to the church, but onely beat downe & distroy 
ihesfune. 

But you name tiieia abuses / (1). OrdinaticHis, seales, 
licensee (2) teslimonies (S)fooles cosies (4.) masse booke/. 
(5) Afterward yon name ABUchristitui gouemmeni (6) Pop- 
ish KsbopB (7) courts, (8) ConunissioDS (9) saspensions 
{10) depoangs. 

. Vpon all theis flames of disi^eaBure, we powre tiie milt^ 
of theis quiet answeree / First that you should loue those 
preachers, who haue taught you the doctrine of true faith 
allthough you pnesume against the same to ccHidemne you 
know not what/ 

Secondlie you should knowe the di&rence of condemn- 
inge abuses, & iustifiinge right Namelie that the Byshops 
are lawful Magistrate & cheers, Likewise their courts & 
gouemment, to be obeied in all lawful commaundings /. 

Thirdlie you should leame that The Byshops & Courts, 
& all higher Magistiats haue authoiitie to deale in all 
spiritu^ & ecclesiaaticall matters, & who so euer doeth cut of 
f mn them all right to deale in spiritual things, doetb wholie 
ouerthrow all authoritie / seing there is no duetie, lawe, 
deed, cause, quaeation, or {dea, etc which ought not to be 
spiritual, or is not determined by the diuine & spiritual 
right, law & word of God /. 

And therefore the m^istrats haue power, & a right 
of administration in all those ten things you named / as in 
ordinations, to se, direct & commauud that they be well 
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St orderiye done (2) in testimonies (8) seoles, Ucensea 
(4) apparel, (6) books or prascriptions of Praier/. 

Tea and the iniancticms & statatee do pernutt & geiue 
leaoe to speak against aU abuses in all things, (Bat with 
tbeis exeepti<His,( that we speak not reprochfully, r&ilinglj-, . 
willfully & obetinatly, but in hnmilitie as we ought, & as 
being rnder correction & iudgment of magistrats if we 
speake amisse, read the statute & you shall fynd such like 
words / yea and experience will teach yon, that of late 
A allso long ago both at Pauls Crosse & in the Court some 
preachers haue bouldlie condemned abases in the state, 
& speaking vnder correction of the magistrate, haae not 
onely bene suffered but commended of the (^leen Maiestie 

If anie man reuerently speak against the surplisse, or 
refuse to weare it, they winek at it /Yea they mislike such 
apparel them selues, but being imposed vpon them / & 
being magiatrats, though they mislike it, yet we must not 
seditiously & waiwardly shake the throane of Authoritie, 
nor bring anie lawf ull Magistrate into contempt & despite of 
the multitade /. 

Also we doubt not but that a forme of Fruer may be 
prsescribed, so that still the libertie of vsing or appliing 
those praiers bring not a bondage, So that the minister and 
people do vse them wel as they haue iust & lawfull 
occasion: And herein the Magistrat mast iudge aa wel 
as the minister, and if the minister vse his forme of 
Praier amisss, the Magistrate may call him to accounts 
& punish him ■*~, 

Lastly Because some do tolerate & excuse some abases, 
and others sJso condemns & vehemently inueih against 
them, yon must needs acknowledge that the condemning 
of abuses is & hath bene more efiectnall, to worck good 
in the worthie hearers, then the excusing & toleratinge 
to worck euill in the vnworthie. And this we fynd by 
experience, because commonlie the moat prophane atheists, 

* Frolwbl; Ifieholas Bond, H.A., D.D., Preudent of Magdalen 
College, Oxford. He vm born in 1540 and died in 1608. 
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haue a knowledge & a misliking of theis abases, & dare 
Bpeake against them, which aheweth how weake their 
excuaing or iustifiing is to yphould them. 

Afi for the wounding of sillie and godlie consciences, 
whereof you complaine, we answere, that they should & 
haue [sic] iost occasion, more to reioyse of the condemning 
of abuses, then to be greued at the excusing & tolerating. 
For verie few are so shameles as to iustefie them, & though 
some do, yet they do it in general manner, as being afraied 
or smitten in their owne conscience, so that all tume 
the more roightely to the furtherance of the ghospel <^ . 

Tea and though Manie perish vnder the charge of the 
wicked, so that the godlie fall not away from the church, 
I say if the worthie be more furthered & edified, thea 
hindered & distroyed by those wicked, we are to reioise. 

Tea and it is a foolish pitie and monmiDge, to lament 
more for the wilful perishing of the vnworthie and atheists, 
then to reioyse for the redaminge & conuersion of the 
worthie /. 

For wherefore is it written that we should come with Pwu. 
ioy out of the captiuitpe?] if the willfull captiuitie of ^'"•• 
those that will not come out, should toume our Ioy into 
mouminge / 

It is a poore or rather peuish quarrel you make at our 
groese ignorance as you terme it / but rather you bite at 
vs as it were blindfould, which see not that preiats being 
false prophets are not exempted from the rebuke of false 
prophets, because they are preists / Againe we refer 
to tiiose whole chapters, both in leremie. 23. & in Ezek. 34. 
& 13. and yon bind ts to one chapter in leremie, & to the 
first verses thereof. I/wke the whole chapters ouer, and 
you shall fynd the same words of beating, distroying, 
killing etc/& manie other, spoken of false prophets, & that 
preists Sc magistrats doing as there is sett downe, are also 
false prophets / And though those words were not named, 
yet if they might euidently be gathered & proued by the 
like it is groese pextishnes to charge tb with ^rosse ignorance 
in such a matter / 
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Bat seinge your owne eyes twinekle ai raiber are dose 
dawbed vp, tiiat yon can not see our right alledging of 
those places, yet yoa can not bo danb vp other mens eyee, 
bat that they will espie year blind qoairerla in tOiis maUer/. 

Bat Uke dupters we alledge yoa api^e them agtunst vb/ 
& the preachers /. 

We also applie t^em against fi^ prophets, & false 
sedncers^ / bo beeanse you raw with vs berdn, to come 
to one & the same goale betcare vs, therefore yoa esteeme 
TB fcnr enimiea herein /. 

(1) For boUi parties midike propheciing by Baal. (3) se- 
dncing / (8) Btrengthmng the hands of the wicked / 
(4) Kotuiing before sending) (6). to staad in by couneels 
(6) to declare a Strang or other word besids the lords (7) to 
neglect the true instoucting or turning of Qoda people 
(8) boath trtxa. enil waies (9) & wicked inaentions (10) to 
doake abominations by the name of God (11) weak, dead 
& vnprofitable preochinge, & abominatitms remaining / 
(12) stealing the word / (13) neglect or carelessnes of the 
breaches of Israel / 

I say both parties condemne alike theis aboses. But yoa 
eondemne oar preachers as guiltie in them /. This is still 
one alarme to battel, but no hart done to your adueiBarie /. 
For first you must not at randome condemne the better 
preachers for the worse/ (2) Secondly if Uie wtH^ser haae 
taught you to ran that good race & yet they nmn cootrarie, 
& some tymes preach contrarie, yon may heare their cod- 
tnuie doctrine, iadg & leune the trueth, and aaoied the 
vntroeth. 

But yoa also mistake the abuses. As thongh leha t^t 
bated Baal, could not loue t^e calues /. Or Asa and 
other kings n^lect &, suffer the high places, & yet loue 
the temple & true sacrifices (1) But theis our preachers 
do pmpheeie against Baal (3) withdraw from Baal (3) break 
& haue brc^en the armea of Antichrist. (4) haae a law- 
full calling or sending as is proaed before / (5) dedare 
the lords coansells / (6) apeak his word / Thus might 
we retame yea toe Jtay in all the rest/. For if you 
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ooant tiie Byahope BaaJ, we know that yon doe rather 
nilin^y apeak enil of their lawfnll authoritie, then orderly 
coodenme acie abuse / Nether were it a Baahsh tyrannie 
in anie ma^trat if they ahould take from sach railera 
their libertie, bereane them of their goods & linings, & 
thurst thraa from their miniaterie /. Also you hane made 
it manifest, that that is Baalisme in your selues, to chalendge 
a fatherhood and power to denie or geiue the callings 
of mens ministerie as yon do to establiah or make them 
voied at yoor pleaanre, and absolate will. If theis things 
yoa eonfesBe not or know not, it is becaose yon will setch 
ont & speak what euil yoa can against others bat oonceile 
ot win not see yoar owne eoill dealing. 

Yet all this fetching about of yoors will not prone that 
oar preachers are soch as yoa do repeat them and no whit 
etHiainceth ts, which say, that they do madi good, as before 
is proned / 

Bat what good the wicked sort do, of what kind it is, and 
how it differeth from the good W(xi;k[B?} of regeneraticm 
we liaae shewed yoa before. As for some abuses you 
number, we haae numbered & eon^dered them, long before 
you tonld ts of them /. Neuertherlesse though some oSend 
in them, yet the ofiFwders them selnee, haae taught yoa to 
sooied those ounces, and therefore yon haue taken much 
good by hearing them, & remaine indebted vnto them /. 
Mat. 28. 8/ 

In oar last proof one writer chargeth vs with falsifiing 
the text in three places /. the other more charitablie saieth, 
that some words are not foond in the text, namely (so far 
ae they teach the tmeth) /. 

For he knew that our meaning was not, to pat those 
wcHds into the text, nether to f ainfie the words of the text : 
And tiioref ore if not christian Charitie yet common Houecrtie 
might haue moued him to iadge & write more conscionablie 
of vs/. 

For we did most truelie & plainly gather of Christe 
commaunding to doe, or obserue their saiings, that he com- 
mannded to beare their sayings / For we can not keep & 
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doe their sayings, of which we haoe not hard /. And by 
vrginge Moeea chure, he noteth an obedience & com- 
maundeth the same/: so that they were to do their 
commaundements, because they haue Moses Anthoritie to 
commaund /. whereby that vaine shift is plucked &om 
yon. / That we must heare the Law & word but not of 
them/ 

Here you distinguish, as though Christ permitted a 
hearing of those scribe & pharises onelie which were 
vpright but not of the other. Nay he speaketh of those 
which saied & did not / against whome he pronounced all 
those fearefnil woes 

Yea you rather plainly peruert the text, for whereas 
Christ saieth tJwt euen those eoill pharises and sctibs did 
sit in Moses chaire, you go about to proue the contrarie / 
For I omitt your other reasons, theis words are quite con- 
trarie to Christs words /namely that they were not sent of 
God / whereas Christ saieth, that they sate in Moses chaire/ 
But remoue your owne stumbling block namely that ignor- 
ance, of the aucthori3ed[l] sending of all snperiours which 
knowe the word / which superioritie is moses chure, being 
ether confirmed by ciuil authoritie or being it self in the 
place & chaire of ciuil authoritie. yea though the persons 
be neuer so wicked, yet the chaire m Moses seat notwith- 
standing. For though Moses authoritie did figure Christs 
authoritie ouer all, yet the ^uitae of the trueth remaineth 
to our superiours, though the spirituid cEeremonie be 
abolished / 

You would interpret chaire for the word & doctxine/ 
This also is still against you. For how haue they the 
word ] by right or wrongfully ? wrongfully you dare not 
say, seing they sit in Moses chaire, / whereby is ment 
a right thereto. Now what right is that but of a lawfull 
commission &, ministerie of the word which they ought to 
vse. If they vse it not well, yet the right & lawfull 
calling remaineth as is proued before/. And this also 
answereth an other of your cauills : / which say they haue 
no calling nor sending of Ciod, because they are bUnd: 
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in deed Qod sendeth not the blind to take vpon them anie 
further then they see, But bo far as they knowe & haue 
right to the word & oracles of Qod, bo far are all merc 
called, to preach & heare the word, & that mutually & by 
all occasions with whome so euer /. 

Nether do we change, add, nor take away, of the words 
of the text, but we simplie gather a proof vpon the text, 
which because you can not answere, you mnltiplie deoisea. 
For Hearing is gathered vpon the commaundement (to 
keep & do all that they say). And is not put for keeping 
& doing/. Also, theis words (So far as they preach 
trueth) is no adding to the text but an interpreting / of 
the meaning necessarily vnderstood /. Nether do we take 
away the word / (All) but plainly expotmd it to be ment of 
all tjneth. Now who bat one conceited of his knnning to 
make matter & take vantage where none is geuen, would 
count this an adding, detracting or chaunging of the text /. 

But you plainly falsifie Christs meaning, as though he 
ment onely to forbid a despising of the word, or law, or 
Moses chaire because they sate in it /. When as rather he 
ment to iustifie their right & authoritie to minister the 
lawe. Namely that because they gate in Moees chaire, 
therefore there was an obedience, & honour due vnto 
them /. which obedience you wholie pluck from them, 
in deniing the hearing of them. For to heare, is the least 
part of obedience & honour that can be geuen to anie 
superior/, and to denie the least, is also to deuie all the 
rest. & 80 to denie, that they sit in Moses chaire /. 

Also you make difference of Scribs & Fharises, and of 
Parson, vicare, Curate /. But what ao euer title the world ' 
geueth anie preacher or minister, if he do his duetie we 
must honour him, and not dispitefulty call him, as you do, 
the excrement of Antichrist / 

And if he do not his duetie, but be a vile person, by 
offending vpon ignorance in waightie mattier[s 1] in know- 
ledg, zeale, good conscience against some or manie synns / 
and in guifta of vtterance & preaching, & the same also con- 
firmed by lawfull authoritie, the same man doetb sit in Mosea 
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duure, thafc is he hath right of snperioriUe, & anthoritie, 
whereby he may & on^t to itnploie his gnifte to the 
edifiing of all men, and all men according to their plaee, 
calling, & inst oceamons may Sc oi^ht to heare him / And 
all that haue snch gnifbi, ought to miniater by them, & to 
offer their semice & ministene by all oocssionB nether is it 
reprochfully to be termed stintsking aeraice, or vnlooked 
for. For we most look for good by all men, and all men 
must offer & prof er good by all oecaaionB / -^^ 

But if they <^er or take vpon them farther then their 
gnift or lawful calling seroeth them, being abominable 
men, therein their swuiee stincketh, and is not hleased, 
nether can it be Tsed/ 

To our excqition, that the preachers hane an inward 
callinge, you answere with distinction / and say that if our 
preachen had an eztraordinarie inward calling, then witb- 
ont all comparison they were better called then the worser 
RiariaesA scrihs/yea then the better, / and are notboand 
to anie ordinarie callinge / 

Yon shew yonr ignorance. Fm: wicked Idolaters, as 
king Cyms, whose spirit Qod stirred vp, saieth the text 
had an eztraordinarie inward calling. Also Balaam a sooth- 
eaier / & snndrie otiier, yet might they do nothing extra- 
ordinariely, which was not the doebie of all men to do, vpcm 
the like occasions /. I meane according to their abilitie /. 

And so sondrie willed preachers, are often tymes more 
Bod^y & vnwontedlie stirred vp & caried in zeale to 
wittnes the trueth, yet are they tyed to an ordinarie 
calling / ^ 

Also it ia a slaonder, that the onely warrant of oor better 
j»*eaeher8 calling ia by the byshops seales /. 

Also the wicked may haoe the spirit of grace, thongh 
not the graces of reconciliation or r^eneration And those 
common graces are Sc may be goifta & meanes to saue 
Bonles, though yon denie it/. 

* Between this paragraph and the next more than half a page of 
Browne** writing hai been painted over with some liquid reiembling 
black ink. 
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